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Verse 38 — Introduction: 


"SE Th AHOAAR- Aaah ScAle sa kim sakala-samsara-praviviktam atmanam 


TAA MATA Set A Sel 2" Sic | AA FA:, || yakyat pratipadyata uta netiti, atra briimah. 
FEMA UAT ACA Maga: | a BE 1 || kidtasthavagati-sesa-matratvat pratipatter ata aha 


[It may be asked :] "Does this enlightened man know from the scriptural sentence the Self as 
different from the entire world of bondage or not?" To this we reply that he knows that the 
immutable consciousness alone is what remains. [Introduction — Chapter 4 — Verse 38] 





Purva Pakshi : Question 


Through Mahavakyam, student understands Sakshi Chaitanyam. 


e At time of claiming, what is status of world. 





























World 
Different from Himself Non different from Himself 
Svatma Binnam Svatma Abinnam Va 








Self here is Sakshi Chaitanyam, Brahman understood from Mahavakyam. 


¢ lam Sakshi Chaianyam who is identified with Brahman. 3623 


¢ Wonderful status | understood. 
¢ With this understanding how one sees the world? 
¢ Svatma Binna or Svatma Abinna? 
¢ World includes Pancha Anatma. 
¢ Possession profession, family, body, mind. 
¢ Aim of Purva Pakshi — To trap Advaitin. 
a) Vakyat : 
¢ Through Mahavakya. 
b) Saha Pratipadyate : 


¢ Student understands, Atmanam Sakshi Chaitanyam. 


¢ Mumukshu Pratipadyate, understands Atma by Mahavakyam. 


c) Sakala Samsara Pravivikta : 

¢ Atma which is different from Samsara. 

¢ Samsara = Dvaita Prapancha, Anatma. 

¢ Pravivikta = different from Dvaita Anatma. 
d) Uta Neti Neti : 

¢ Or nondifferent from Dvaita Anatma. 


¢ |s world Binnam or Abinnam from Brahman? 
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e) Gudha Abhi Sandhihi : 
¢ Asking question which is with hidden motive to trap one. 
Example : 
¢ Some don’t purchase items like Tennis bat, lawn mover for their house. 
¢ Borrow from Neighbour. 
¢ Neighbour will say | am going to play tennis, then they will say, give me lawnmover! 
¢ | know lam Atma different from Anatma. 
¢ Advaita Hanihi Dosha. 
¢ Can't talk of Advaitam because you are seeing yourself different from world. 
¢ World and me, Dvaita Prapti. 
¢ Problem of limitation. 
2°¢ Option : 


¢ World is non-different from me, Mastani Sarva Butani — Gita Chapter 9 — Verse 4, 
everything in me. 


maya tatamidam sarvam 
jagadavyaktamurtina | 


matsthani sarvabhuttani 





na caham tésvavasthitah || 9-4 Los 





¢ Sarva Anatma Praptihi. 


¢ All problems will belong to me. 
¢ | become extra ordinary Samsari. 
¢ Samashti Samsara Dosha comes. 
¢ Bhagawan = Samashti. 
¢ World different or non-different, both answers have problem. 
¢ What is your knowledge? 
f) Atra Brumaha : 
¢ |know you want to trap me. 
Revision Verse 38 — Introduction : 
¢ Doubt in student based on what is said in Upadesha Sahashri Question. 
Teaching : 
15* Step : 


¢ |am Atma different from Anatma. 





- Am Chaitanyam, sentient - Anatma inert, Jadam. 
principle. 2626 


Use Logic : 


5 Features of Anatma: 


Drishyatvat, Bautikatvat, Sagunatvat, Savikaratvat, Agama Pahitvat. 


5 Features of Atma: 


| — Sakshi Chaitanyam. 
Opposite — Adrishyatvat... 


24 Stage : Mahavakyam 


After employment of Mahavakyam, | know | am Sakshi Chaitanyam, infinite Brahman. 
lam no more Jiva, |am Brahman. 

What is Brahmans relationship with the world? 

Consciousness is different from matter. 

You leave out world without saying anything. 

From the world, you came to consciousness. 

Consciousness is infinite Brahman. 

You are never talking about relationship between world and Brahman. 

After knowing | am Brahman, what is status of the world. 

Am | different from the world or nondifferent from world. 


ls world different from me or non-different from me, who am Brahman. 
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Different from me Brahman 











World a 











Non different from me Brahman 














¢ If world different from me, | am different from world. 








Nirvana Shatkam : 
zt 2 seweae FTF 2B ureores 
a a2 sates: A aS aA are: 
fFaet-seeq: fratse fsratseH tu 2? 


Wac 








Wac 





ha Shrotra Jihve 





ha Vyoma Bhoom 


Mano Buddhi Ahankara Chitta Ninaham 


Na Cha Ghrana Netre 


ir Na Tejo Na Vayu 


Chidananda Rupa Shivoham Shivoham 


lam not mind, wisdom, pride, and heart. Neither | am ear and tongue nor | am nose and eyes. Neither | 
am sky or earth nor | am power or wind. | am the eternal happiness or bliss state, | am Shiva, | am 


Shiva. | |1] | 


Brihadaranyaka Upanishad : 


arg ca ara a sfafsat <a afar ; aro afa , 
efearg avo: afaisa fa , sara cia , wfeerraqara: 
ofaisa fa ; cata sfa ; wfeorg cara: stfafsa efa ; 
sara aie ; nienetaia: alafsa <fa, aa «fa ,; 
aq uyq afa Rearenr, advan afte para, staf aft 
sfaa, sagt aft asa, afaar a saa, a fterfa | 


warawaaaaia, ast StHt:, wet Zar:, wat Tear; 
a aeegeitea scyencmra, a catqta rg 
a am a faaeafe, quit a 
a@ea aa gree: ,;, aca eg qat 
faqqra, 2i@ gTeq afishftoh seetraaagerarrea- 
ATaT: RB 





kasmin nu tvam catma ca pratisthitau stha iti. pkasmin nu 


tvam catma ca pratisthitau stha iti. prana iti. kasmin nu 


pranah pratisthita iti. apana iti. kasmin nv apanah pratisthita iti. 


vyana iti. kasmin nu vyanah pratisthita iti. udana iti. kasminn 


Udanah pratisthita iti. samana iti. sa esa, na iti. na ity atma, 


agrhyah na hi grhyate, asiryah, na hi Siryate, asangah na hi sajyate, 


asito na vyathate, na risyati. etany astav ayatanani, astau lokah, 


astau devah, astau purusah. sa yas tan purusan niruhya 


pratyuhyatyakramat, tam tva aupanisadam purusam prcchami. 


tam cen me na vivaksyasi murdha te vipatisatiti. tam ha na mene 


sakalyah, tasya ha murdha vipapata, api hasya parimosino'sthiny 


apajahruh, anyan manyamanah I! 26 I 3628 





On what do the body and the heart rest? On the Prana. On what does the Prana rest? On the Apana. On 
what does the Apana rest? On the Vyana. On what does the Vyana rest? On the Udana. On what does the 
Udana rest? On the Samana. This self is That which has been described as Not this, not this, It is 
imperceptible, for it is never perceived; undecaying, for It never decays; unattached, for It is never 
attached ; unfettered — It never feels pain, and never suffers injury. These are the eight abodes, the eight 


instruments of vision, the eight deities and the eight beings. | ask you of that Being who is to be known 
only from the Upanishads, who definitely projects those beings and withdraws them into Himself, and who 
is at the same time transcendent. If you cannot clearly tell me of Him, your head shall fall off. Sakalya did 
not know Him; his head fell off; and robbers snatched away his bones, mistaking them for something else. 
[II] — IX — 26] 





15 Option: 


¢ [fl clearly separate world and me, | will be finite, limited entity because there is 
something other than the world. 


2°¢ Option : 
¢ World is non-different from me, Brahman, Advaitam. 
¢ World doesn’t exist separate from me, world is nondifferent. 
¢ Then also problem. 
¢ Limitation problem not there. 


¢ If world is non-different from Brahman, all problems of world will be problem of 
Brahman. 


¢ Brahman will be contaminated with problems of the world. 
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2 problems 


ee 


























Binna Abinna 
| | 
- Limitation problem - Contamination problem 
- World different - World nondifferent. 

















a) Kim Sakala Samsara Praviviktam Atmanavam Vakyat Pratipadyata : 
¢ Does one as Brahman know world different from his self or non different from his self. 
¢ Does he know Brahman non different or different from the world? 
b) Atra Brumaha : 
¢ In both cases, there will be a problem of limitation, contamination. 
¢ Problem not mentioned in the verse. 
¢ Sureshvaracharya gives the answer, if such a question is asked. 


Independent answer of Swamiji : 





¢ As long as we accept that there is a world, there will be Samsara problem. 


¢ Whether there is world taken different from me or non different from me problem 
will not go away. 











¢ Iflsee world as different then limitation problem, isolation rejection, loneliness, 
Psychological expression of limitation problem. 2630 


¢ If nondifferent, contamination problem will be there. 
¢ More | include things in me, worries will increase only. 
¢ Bachelor, married, children, grand children. 


¢ As long as you accept world standing away or together with Brahman, Samsara will 
never go. 








Vedanta: 





¢ Samsara is acceptance of the existence of the world. 





e After accepting existence of the world, you are discussing whether world should be 
away or along with me. 


¢ Should | embrace the world or run away from the world. 


¢ Either way, problem is not solved. 





¢ Fundamental problem : 
o There is a world. 
o That is ignorance. 
o Acceptance of the world = Ignorance. 
O 


Wisdom = Converting vision of world as vision of Brahman and understanding 
that there is no world other than Brahman. 











e If there is a world, then Dvaitam, world and Bahman, then you talk about relationship. 


¢ World is alongwith Brahman or away from Brahman. 
3631 





¢ In Vision of Jnani, there is no world other than Brahman. 
Gita: 











saqraut Aa =fa: brahmarpanam brahma havih 
SeqTaat Sao SdH | brahmagnau brahmana hutam | 
aaa a Irae brahmaiva téna gantavyam 


SaISHaatiieat I 2% Y || brahma karma samadhina | |4-24| | 


Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings; by Brahman 
is the oblation poured into the fire of Brahman; Brahman verily, shall be reached by him who always sees 
Brahman in all actions. [Chapter 4 — Verse 24] 





Mundak Upanishad : 


Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena 


adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham || 11 II 
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Brihadaranyaka Upanishad : 


brahma tam paradadyo'nyatratmano 
brahma veda, ksatram tam 
paradadyo'nyatratmanah ksatram veda, 


lokastam paraduryo'nyatratmano lokanveda, 


devastam paraduryo nyatratmano devanveda, 


bhutani tam paraduryo'nyatratmano bhutani veda, 
sarvam tam paradadyo'nyatratmanah sarvam veda; 
idam brahma, idam ksatram, ime lokah, 

ime devah, imami bhutani, 


idam sarvam yadayamatma || 6 | | 


The Brahmana ousts one who knows him as different from the Self. The Ksatriya ousts one who knows him 
as different from the Self. The worlds oust one who knows them as different from the Self. The gods oust 
one who knows them as different from the Self. The beings oust one who knows them as different from 
the Self. All ousts one who knows it as different from the Self. This Brahmana, this Ksatriya, these worlds, 
these gods, these beings, and this all are the Self. [2 - 4 - 6] 





¢ Other than Atma, nothing is there. 
Katho Upanishad : 


SN : 1 cr fey Cl | Manasai-vedam aptavyam, neha nanasti kincana, 
Foor: 7 ToT Teal qT an aad Tad 199] Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti II 11 Il 





¢ When! don’t accept Anatma, don’t ask existence with or without Brahman. 


¢ Example : Rabbit has no horn, you ask what is length of horn. 











¢ All questions about world is wrong, after knowing Brahman alone is there. 





¢ Knowledge is the negation of the world. 





¢ Brahman is nondual. 


¢ Therefore we don’t accept existence of world other than Brahman. 











c) Kutasta Avagathi Seshamatratatvat Sasha : 
e¢ After knowledge what remaining. 
Is Kutastha Avagathi : 


¢ Changeless consciousness alone remains at end of Anam Brahma Asmi Jnanam, Shanti 
Mantra. 


=a0 qoTAe : qoTiaed Woe. qoHe=ad | Om purna-madah purna-midam purnat purnam-udacyate, 
qorea qoTAtTer qoTAara ard T Purnasya purna-madaya purna-meva-vasisyate 
Om Santth! Santith!! Santih!!! 








d) Kutastha Avagathi Matratvat : 


¢ Changeless consciousness alone remains at end of Aham Brahma Asmi Jnanam, in 
our understanding. 2634 











¢ Perception of the world continues. 


¢ Weare not negating perception of the world, but negating existence of the world 
enjoying its own existence. 


e) Pratipatti Ataha Aha: 
Pratipatti : 

¢ Jnanam of Brahman is that it is non dual. 
Ataha Aha: 


e After knowing rope snake as the rope, person asking relationship between rope and 
snake, whether it is poisonous or non poisonous. 


¢ What will be your answer? 
¢ Understand carefully there is no question of snake at all. 


¢ Relationship with world should not be asked because Brahman is nondual and there is 
no world to be related to 


¢ What! misunderstood as snake is now understood as Rope. 


- ls Rope - Is Brahman 


- No Snake in my vision - No world in past, present, future. 
- There was, is, will not be snake. - |—Brahman, pure Chaitanyam 
- Only rope exists. alone exist in 3 periods of time. 
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¢ This is Pratipatyate — understanding after knowledge. 
¢ Is snake outside, inside, by the side of Rope? 
Mundak Upanishad : 


re : TdTe Te Tag ae STAU AA TATUT | Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena 
3Td STA aol en Sede Taare CITES! ll 221 adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham II 11 II 





¢ | will not entertain any question regarding snake. 
¢ Entertaining question is regarding Snake as real, is accepting existence of Snake. 


¢ Entertaining question on world is accepting existence of world instead of it as mere 
as appearance of the world. 


¢ Existence and appearance of world — 2 crucial worlds. 
¢ Existence of Dream and appearance of Dream. 


¢ Satyam exists — Mithya appears, existence, nonexistence, Mithya discussions to be 
remembered. 


¢ What was misperceived as Snake is now in my vision, Rope alone. 
¢ World is consciousness, cause alone with name + form. 
¢ In my Vision, there is no Snake, how can | entertain question centred on Snake. 


¢ Whether | am away from it or if it has any properties. 3636 


¢ How can! entertain questions centred on the world and its properties when it has only 
appearance and no existence. 


¢ | exist as Sakshi Chaitanyam, world appears in me. 


¢ Questions are born out of ignorance, not in the new vision. 





¢ There is only Brahman, no matter at all. 





¢ Misperceived consciousness is matter, rightly perceived matter is consciousness. 








¢ There is no consciousness and matter. 
¢ Remove idea of world and there will be no relationship required, is ultimate answer. 
Intermediate Answer : 


¢ Adhishtanam — Mithya relationship is ultimate. 


¢ Relationship requires. 
Verse 38: 


SISTA HHS: TAL USAT FAT TAT | dandavasdna-nisthas syad danda-sarpo yatha tatha 
PACA cles FAT AAT TSAATA I Re Wt |! nitydvagati-nistham syad vakyaj jagad asamsayam 


Just as the snake imagined in a stick ends up in the stick [when the stick is known], even so the 
world surely ends up in the eternal consciousness [when the Self is known] from the scriptural 
sentence. [Chapter 4 — Verse 38] 





¢ Instead of Rope Snake here example of stick snake used. 
3637 


¢ Danda Sarvapah. 

¢ Enquiry will culminate in acceptance of the stick. 

¢ Understanding of stick in which there was no snake in 3 periods of time. 
Don’t say : 

e After enquiry snake went away somewhere or | went away from Snake. 

¢ Running away from world. 


¢ Itis like Running away from Snake for Moksha. 





¢ Morel run, more | confirm my ignorance, more Samsara will continue. 











¢ Running away perpetuates Samsara. 


¢ Real Moksha is saying there is no real world to runaway, no Videha Mukti exists. 











¢ There is no world at all independent to Brahman, pure Chaitanyam. 





¢ Therefore, at end | don’t have snake. 

¢ Beginning, during, later, no snake. 
a) Trikale Api Sarpaha Nasti Advaita Nishta Syat 
b) Danda Jnana Nishta : 
Katho Upanishad : 


—- = . ——- Manasai-vedam aptavyam, neha nanasti kincana, 
Te Ae TAT SET Pa ptavy 


Pr ST = — : Mirtyoh sa mrtyum gacchati, ya iha naneva pasyanti Il 11 Il 
 . ™ * , 1 F | = ; 99 
HAT: FACT Weald FF ATT THAT 99 — 








e This must be internalized. 


Dakshinamurthi Stotram : 
faageauurl fQgaa aa dea fasted visvandarpana drsyamana nagari tulyam nijantargatam 


UQdealeAfa Ala ateNargd BwMiAsar | pasyannatmani mayaya bahirivodbhitam yathdanidraya | 
cematieped uses Faeaaa area yassaksatkurute prabhodhasamaye svatmaname vadvayam 


aes sigeada an se sft ahora ie i || tasmai srigurumurtaye nama idam sri daksindmirtaye || 1 || 


He who experiences at the time of realization his own immutable Self-in which the Self alone plays as the 
universe of names and forms, like a city seen in a mirror, due to the maya power as though produced 
outside, as in a dream, to him, the divine teacher, Sri Daksinamurty, is this prostration. [Verse 1] 





¢ Either world is not there or perceived world has only Dream status. 











¢ Experienced world has Dream status. 








Ignorance 











- Of waking - Of Brahman 
- Causes Dream - Causes waking 
- By Nidra Shakti - By Moola Avidya, Maya Shakti 




















¢ Waking or dream does not have status of its own. 3639 


c) Nitya Avastha Nishtam Syat : 
¢ Self enquiry should culminate in eternal consciousness through Mahavakyam. 
d) Jagadu Asamshayam : 


¢ Don't say eternal consciousness is underneath world. 





¢ If you say substratum it creates confusion that there is a real world and underneath 
is consciousness. 











¢ Above world, below consciousness will end up in Dvaitam. 
Example : 

¢ Like saying underneath snake there is rope. 

¢ No question of Snake underneath Rope. 

¢ What you see as Snake is rope. 


¢ What you see as world is consciousness. 





Misplaced in Rope Misplaced in Brahman 


¢ Don't retain snake and insert rope underneath. 





¢ Don’t retain world and insert Brahman underneath. 











¢ Displace snake by rope. 


¢ Brahma Jnanam, not inserting Brahman under the world and fighting the world. 











¢ Brahma Jnanam is not inserting Brahman under the world as substratum. 3640 





¢ Brahma Jnanam is displacing world by knowledge of Brahman. 

¢ Otherwise will fight with the world. 

¢ Will never win the fight with the world. 

¢ How to win the fight? 

¢ Understand that there is no real world to be bought with. 

¢ Will always loose the battle with the world. 

¢ No dream to be fought with. 

¢ No waking to be fought with. 
e) Jagatu Avagathi Nishtam Syat : 

¢ World is Brahman don’t say world has Brahman down below. 
f) Iti Asmashaya : 

¢ There is no doubt. 


Mandukya Upanishad : 





J fearey J areata TEI 7 FT 4aqn: | Na nirodho na cotpattir-na baddho na ca sadhakah 
«| Aaa a qth Sa OTATAAI | 2 } na mumuksur-na vai mukta ityesa paramarthata II 32 II 

















There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither 
can there be anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme 
Truth. [2 - K - 32] 








¢ Stop fighting and you have won. 3641 


Verse 39 — Introduction: 


ha Gad? ASAT! | kuta etat. vasmat 


How is this? It is for this reason. [Introduction — Chapter 4 — Verse 39] 














a) Kutaha Ye Tatu : 

¢ Why I say there is no word to fight with? 

¢ As long you fight, Samsara will continue. 

¢ Will always have loosing battle with the world. 
b) Yasmat : 

¢ Because of the following reason. 


Verse 39 : Very Important Verse 


Rafal Acie: FAIA SSSA | |) pasvann iti yadahoccath pratyaktvam ajam avyayan 


AMARC Aad CAAT ACIS AM | 3 I apiirvanapardnantam tvamd tad upalaksyate 








The Self, inward, unborn, and imperishable, which Sruti emphatically speaks about as “seeing”, 
is infinite, without an earlier and without a later. It is this that is implied by the word "thou". 
[Chapter 4 — Verse 39] 











¢ Essence of all Upanishads in 2 lines. 
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¢ Aim of Scripture, never to Teach Dvaitam. 








¢ Sruti Declares: 


o The seer sees nothing. 


o The seeing consciousness remains inextinguishable. 








¢ We think in sleep, there is nothing, but must realise the consciousness is not 
destroyed but remains intact. 


¢ Seer of the world ego is gone, no projections available. 








Dvaitam means 























World 











Observer 

















¢ We fight with world, offer prayers, fight with God. 


Observed 














Battle 


























Jiva 


























Ishvara 
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¢ Aim of Vedanta: 








Not to accept word Dvaitam and win. 





¢ Vedanta: 
Introduces Dvaitam through Adhyaropa and Through Apavada eliminates Dvaitam. 
¢ Aim of Vedanta is Advaita Nishta. 
¢ Then Relationship question with world will not arise. 
¢ Don’t have to answer question. 


¢ Inverse 38 introduction — question raised — after knowledge what is your relationship 
with the world. 


Sureshvaracharya Answer : 
¢ Question is wrong. 


Adhyaropa : 


Pot — Clay World — Consciousness 


Introduce pot as Karyam, . Introduce world as Karyam, 
product product. 
Introduce clay is Karanam. . Introduce consciousness is 


There is no pot separate from Karanam. 
clay . There is no world separate from 
- Pot Karyam does not exist Consciousness. 
separate from clay. 2644 





Pot — Clay World — Consciousness 


IV. Since pot can’t exist without . Since world can’t exist without 
clay, clay alone was, is, will be. consciousness alone was, is, will 

V. Advaitam clay alone left out. be. 

VI. In Advaita clay, no Karana — . Advaitam consciousness alone 
Karya Sambanda can be talked. left out. 

Vil. Karya — Karana Sambanda only . In Consciousness, no Karya 


when there are 2 things. Karana Sambanda can’t be talked 
VIII. Culmination : about. 
Karya — Karana Vilakshana . Karya Karana Sambanda only 
Mritika. when there are 2 things — world 
and consciousness. 
Culmination : 
Brahma Satyam, Jagan Mithya. 
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Verse 40 — Introduction: 


acqHeMearacMdstelal AEAA | || tat-tvam-asy-ddi-vakyottha-vijnGnenaiva badhyate, 
GeATd | yasmat 











[Avidya] is sublated only by the knowledge which arises from sentences such as "That thou 
art". This being the case, [the following is said]. [Introduction — Chapter 4 — Verse 40] 








¢ This leads to another question. 








In Sushupti — We have 


——————— 


Advaita Anubhava Advaita Nishta 


























¢ That itself should give Moksha. 
¢ Why study Naishkarmya Siddhi? 


Answer: 





In Sushupti — We have 


———————— 


Advaita Anubhava No Advaita Jnanam 























¢ |don’t have knowledge that | am Advaita Chaitanyam. 
3646 


¢ Ahamkara in Jagrat is not my intrinsic nature, it is only Mithya — Vesham. 


¢ Advaita Anubhava is my real nature, this Jnanam is not there. 








Problem : 


¢ Lack of Advaita Jnanam, not Advaita Anubhava. 





¢ Therefore Advaita Ajnanam was there in Sushupti Anubhava. 








2 things in Sushupti 


eee 


Advaita Brahman is there Ajnanam is there 




















¢ Therefore Moksha not attained. 
Moksha : 
e Advaita Jnanat Eva Kaivalyam. 
¢ Advaita Jnanam alone removes Moola Ajnanam. 
¢ Light alone removes Darkness. 
Aim of Vedanta : 
¢ Advaita Jnana Siddhyartham and Ajnana Nivirthyartham. 
¢ Therefore Mahavakyam and classes are required. 
¢ We have to extract these corollary questions and Answer. 


¢ We are in Advaita Anubhava but without Moksha because Ajnanam is there. 3647 


Purva Pakshi : 


¢ How can you see Ajnanam is there? 
Quotes : 


wed deel G2QUla Gad yadvai tanna pasyati pasyanvai 


deal 42Ufd, a Te tanna pasyati, na hi 

ascesciaunam faqtasfaanietcaret | drasturdrsterviparilopo vidyate'vinasitvan | 
a d decfadmatta na tu taddvitiyamasti 

ddiseserasrad BeGVAd Il 23 Il tato'nyadvibhaktam yatpasyet | | 23 | | 


That it does not see in that state is because, although seeing then, it does not see; for the vision of the 


witness can never be lost, because it is immortal. But there is not that second thing separate from it which 
it can see. [4 - 3 - 23] 





Very important verse of Sushupti and Sruti as Pramanam of revealing my real nature in 
Sushupti. 








¢ There is no second thing other than Brahman. 
Purva Pakshi : 








¢ Sushupti is Dvaitam, Brahman and Ajnanam. 
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What is the Truth on Sushupti 


ee 











- Ajnanam is not there. - Ajnanam is there 
- Against our Anubhava - Will contradict Brihadaranyaka 
- Sushupti is not giving us Upanishad Vakyam. 

Moksha. - Sruti Hanihi Dosha. 




















¢ How to resolve. 
Revision — Verse 39: 
¢ Nature of Atma is nondual proved by Sushupti Anubhava. 
¢ Dvaita Prapancha and Triputi resolved. 
¢ We remain as Advaita Chaitanyam. 


Dakshinamurthi Stotram : 


HHA: BLUNT BetUral BAHT: GHA Sanmatrah karanopa samharanato yo-bhutsusuptah puman | 
Unreaca afa w3a]ease FZ: vet wetza pragasvapsamiti prabhodasamaye yah pratyabhijndyate 


rahugrasta divakarendu sadrso maya samacchadanat 


aed aft seared aa sd aft a arora i si__|| tasmai $17 gurumirtaye nama idam sri daksinamdrtaye || 6 || 


On folding up all the functions of the senses, He who enters into a state of deep-sleep and there becomes 
existence veiled in maya, like the sun or the moon during eclipse, and who, on waking, remembers to have 
Slept.. To Him, the divine teacher, Sri Dakshinamurthy, is this prostration. [Verse 6] 2649 





¢ Sushupti is state of Advaita Anubhava. 








¢ Presence of consciousness is established as witness of Sushupti. 








Brihadaranyaka Upanishad : 


wad deat Geuafa Geass yadvai tanna pasyati pasyanvai 

det G2Q4Ta, a Te tanna pasyati, na hi 

asecesefauReam Taqudasfaareteatet | || drasturdrsterviparilopo vidyate vinasitvan | 
a d daciadiaara na tu taddvitiyamasti 


ddis-aeraxsied weaeta il 23 Il tato'nyadvibhaktam yatpasyet || 23 | | 


That it does not see in that state is because, although seeing then, it does not see; for the vision of the 
witness can never be lost, because it is immortal. But there is not that second thing separate from it which 
it can see. [4 - 3 - 23] 








¢ Natu Tat Dvitiyam Asti. 





¢ Nothing other than consciousness exists. 








¢ Brihadaranyaka Upanishad quotation creates problem. 
¢ Dvaita Prapancha is negated. 

¢ Pramatru Pramana Prameya Triputi negated. 

¢ Atma alone is there. 

¢ Ignorance also is negated. 


¢ Everything negated other than Atma. 
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Natu Tad Athaha Asti 

Nothing else is there in Sushupti. 
Ignorance gets negated. 

In Sushupti one attains Moksha. 
Moksha = Ajnana Nivritti. 
Advaita Svarupa = Moksha. 


Advaita Anubava and Advaita Avastha is there. 




















Sushupti 
- Vikshepa Shakti absent - Agyanam is there 
- No projected universe - Avarna Shakti 











- Dvityaya Nivritti 

- Vikshepa Prapancha Nasti 

- Anyatha Grahanam Abavat Iti 
eva Nirupyate says 
Brihadaranyaka Upanishad. 














Tatu Beejam : 


Agyanam, Moola Avidya in Sushupti is cause of Agrahanam, projection. 
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¢ Projection is Absent. 
¢ Cause of projection of Jagrat and Svapna, continues. 
¢ Agyana Rupam Beejam Svapna Bodhayo in Sushupti continues which is called 
Agrahanam. 
Example : 
e Itis like cutting tree and leaving root intact underground. 
¢ Wait for sometime, again tree comes. 
¢ Proof: Agyanam Asti. 


¢ Sureshvaracharya quotes and takes support of Shankara and Gaudapadacharya for his 
conclusion. 
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Verse 41 — Introduction: 





a) Asya Arthasya : 
¢ For reinforcing. 
b) Asya Arthasya : 
¢ For substantiating this message. 
¢ Sushuptau Agyanam Asti. 
¢ Sushupti can’t remove ignorance. 
¢ Hence Mahavakyam is required to remove Ignorance. 
¢ To substantiate this. 
Purva Pakshi : 
¢ Sushupti will eliminate Agyanam — ignorance. 
¢ In Sushupti Agyana Nivritti takes place. 
Sureshvaracharya : 
¢ Mahavakyam is relevant. 


e Agyanam will not go by any other method. 
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In Sushupti Agyanam exists. 
Brihadaranyaka Upanishda : 


Wad dea Geatfa Geaed 
dea G24Ta,a Te 


asecesefauReam Taqudsfaareteatet | || drasturdrsterviparilopo vidyate vinasitvan | 
aA d daatadiarta na tu taddvitiyamasti 


yadvai tanna pasyati pasyanvai 
tanna pasyati, na hi 


ddis-aerasied weaeaa il 23 Il tato'nyadvibhaktam yatpasyet || 23 | | 


That it does not see in that state is because, although seeing then, it does not see; for the vision of the 


witness can never be lost, because it is immortal. But there is not that second thing separate from it which 
it can see. [4 - 3 - 23] 





It says nothing other than Atma is there. 


Sruti Virodha Dosha if ignorance is there. 








In Sushupti 
Agyanam ignorance is there Agyanam ignorance is not there 
- Mahavakya Nishprayojana - Sruti Virodha Dosha 
Dosha. 
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e Either way Purva Pakshi says you are in trouble. 


¢ This is aside topic. 





Mahavakya 


_——— 














Nishprayojanam Saprayojanam 











Sureshvaracharyas Answer : 

¢ Agyanam Asti. 

¢ Agyanam will not go by any method including Sushupti. 

¢ Mahavakya Eva Ajnana Nivritti. 

¢ In Sleep ignorance is there. 

¢ High imagination is required in higher texts of Vedanta. 

¢ Brihadaranyaka Upanishad — 4 — 3 — 23 not falsified. 
Mimamsa Rule : 

e¢ Extraction should not contradict logic or experience. 

¢ Extraction of Sruti must keep with Yukti and Anubhava. 
If Sruti Says : 

¢ Fire is Cold, then Sruti will be Apramanyam. 


¢ Interpret Correctly : Sruti Conveys Valid message. 
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Sruti Says : Example 
¢ Heaven eternal. 
Interpret : 
¢ Relatively eternal, longer duration than the life on earth. 
¢ Eternal is illogical. 
¢ Anubhava Virodha. 
¢ There is ignorance of everything including Aham Brahma Asmi. 
¢ Which is our Anubhava. 
e After waking up, nobody. 
Says : 
Taittriya Upanishad : 
ee Gals Fale _ | Ha3 vu ha3 vu ha3 vu, 
eae HAAG AAA aham-annam-aham-annam-aham-annam, 
aham-annado3-'ham-annado3-’ham-annadah, 
ahagm Sloka-krd-ahagm Sloka-krda-hagm §loka-krt, 
aham-asmi prathamaja rta3-sya, 


purvam devebhyo-’ mytasya 1 nas bhayi, 
yo ma dadati sa edeva ma3 vah, 
aham-annam-annam-adantama3 -'dmi, 

2am visvam bhuvanam-abhya-bhava3m, 
suvarna Jyotih, ya evam veda, ity-upanisat. 





Oh! Oh! Oh! | am the food, | am the food, | am the food. | am the eater of food, | am the eater of the food, 
lam the eater of food. | am the author of the Sloka, | am the author of Sloka, | am the author of Sloka | the 
am the first born (Hiranyagarbha) of the True (of the Eternal and the immortal) | am the centre of 


immortality, prior to the Gods. Whoever gives me, he surely does save thus. | am the food that eats him 
who eats food. | have conquered all, in this world. | am luminous like the sun. He who knows thus (also 
attains the aforesaid results). This is the Upanishad. [Ill — X — 6] 





¢ Ignorance not gone. 
¢ Anubhava proves there is Ajnanam in Sushupti. 


¢ Don't negate but interpret correctly. 








¢ No 2" projected thing in Sushupti. 








¢ InJagrat and Svapna, 

¢ In Addition to self ignorance there is projected Dvaita Prapancha. 

e Anyatha Grahanam = Triputi, Dvaitam, Anatma Prapancha are projections of Agyanam. 
Brihadaranyaka Upanishad : 

¢ Correct interpretation! 

¢ There is no second projected universe in Sushupti. 

e Anyatha Grahanam Nasti. 


¢ Agrahanam Asti. 
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a) Asmatu Yatu Aparam Rupam Nasti : 


Projected universe, Anatma Prapancha is not there. 


Asmatu : Other than the Atma, Nasti, nothing is there. 
b) Brihadaranyaka Upanishad : Chapter 4 — 3 - 23 


aaa dea uweafa Geared 
dea G24Ta, a Te 


yadvai tanna pasyati pasyanvai 

tanna pasyati, na hi 

aseesefauRam Taaqudasfaareteatet ||| drasturdrsterviparilopo vidyate vinasitvan | 
a d daciadiaara na tu taddvitiyamasti 


adisszefasird weaeAad il 23 I tato'nyadvibhaktam yatpasyet || 23 | | 


That it does not see in that state is because, although seeing then, it does not see; for the vision of the 


witness can never be lost, because it is immortal. But there is not that second thing separate from it which 
it can see. [4 - 3 - 23] 





¢ It eva Nirupyate : 


No projected universe other than Atma. 
¢ That Alone is the message. 
c) Anyatha Grahana Abava : 


Our experience is that there is no projected universe. 





Projected universe caused by Vikshepa Shakti of ignorance projects universe in Jagrat 
and Svapna. 
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¢ Vikshepa Shakti of Agyanam quietens down in Sushupti. 

¢ Agyana and Avarna Continues in Sushupti. 

¢ Therefore I don’t know Aham Brahma Asmi, Vilakshana Turiyam Asmi. 
d) Dridhimne : 

¢ Substantiation. 

¢ Dridha — Firm. 


¢ Dridhmne — Firmness, Saptami — for, w.r.t. cause. 











e) Udaharanam : 
¢ Following 3 quotations given by me. 
¢ 2-—Mandukya Upanishad - Karika 
¢ 1-—-—Upadesa Sahashri. 

Verse 41 : 


"PAPROTTRT Tt TAA ITAA | “karya-karana-baddhau tav isyete visva-taijasau 
Tel: FROTASET Al at Ga at Rremrat" wh we wt |) prijiah kdvana-baddhas tu dvau tau turye na sidhyatah’ 


"These two, viz. Visva and Taijasa, are said to be bound by cause and effect. 
But Prajna is bound by cause alone. These two {i.e. cause and effect) do not exist in Turiya. 
[Chapter 4 — Verse 41] 





¢ Mandukya Karika — Chapter 1 — Verse 11. 
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Mandukya Upanishad : Karika 


karyakaranabaddhau tavisyete visvataijasau | 


: W ee il prajnah karanabaddhastu dvau tau turye na siddhytah || 11 | | 





¢ 4 points given. 

¢ 4 Padas compared and contrasted. 
a) Vishwa — Waker — In Jagrat. 

¢ Teijasa — Dreamer — in Svapna. 

¢ Baddau — Associated with 2 factors. 


Very important Portion : 





Waker and dreamer associated 
with 2 factors 


———— es 















































Karanam Karyam 
- Self ignorance - Projected duality, Jagrat, 
- Atma Agyanam Svapna Dvaita Prapancha. 
- Jagrat Svapna Anatma. 3660 





e Atma Agyanam and Dvaita Prapancha associated with Vishwa and Teijasa, Prathama 
and Dvitiya Pada. 


¢ Both not Relevant. 


¢ 3'¢ quarter of sloka relevant. 








b) Pragyaha Karana Baddaha : 





¢ Pragya — Sleeper — Sushupti Avasti rlevant for Vedanta. 





¢ Baddaha = Associated with , Sambandaha. 
¢ Associated with Karanam = Atma Ajnanam is there for Pragyaha. 


¢ One factor is absent in Sushupti, which is Karyam, Prapancha, Atma Ajnanam is 
present. 


c) Turiyam Tan Na Siddataha : 


¢ For all practical purposes translate as Jnani. 





¢ Why Turiyam is Jnani? 


¢ Because Jnani claims | am Turiyam. 








¢ Jnani is not associated with Karana (Agyana) and Karya Dvaita Prapancha also. 





¢ Why do you say Jnani does not have Dvaita Prapancha? 


¢ Jnani teaching disciples. 





¢ In Jnanis vision, Dvaita Prapancha is not there — Atma Ajnanam also is not there. 
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Gita: 


saqragut Stal =Ta: brahmarpanam brahma havih 

c = | = | = — 
Sats! Sarat’ =a brahmagnau brahmana hutam | 
= | TWeaqea brahmaiva téna gantavyam 


SASISHAATTSAYt il Ve-ReeNr brahma karma samadhina | |4-24]| | 


Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings; by Brahman 
is the oblation poured into the fire of Brahman; Brahman verily, shall be reached by him who always sees 
Brahman in all actions. [Chapter 4 — Verse 24] 





Mundak Upanishad : 


Ic Ie UAI¢ sal rear | SITGUTy | Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena 
de Tage Il 221 adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham II 11 II 





¢ For Jnani, real Dvaita Prapancha is not there. 


¢ ls unreal Dvaita Prapancha there? 


¢ Don't be against Mithya Dvaita Prapancha. 











¢ Jnani and Bhagavan have Mithya Dvaita Prapancha. ; 
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¢ Bhagawan can enjoy Bhagawan status, only because of Mithya Dvaita Prapancha. 
¢ 3'¢ quarter of verse alone relevant for us. 


¢ Pragnyaha Karana Baddaha. 





¢ In Sushupti, for Pragya, Agyanam is there. 


¢ That Agyanam will go away through Mahavakya Sravanam in Jagrat. 











¢ In Samadhi also, Triputi is absent. Pramatru Pramana Prameya Triputi is resolved. 





¢ “Shastra Pramanam” is not there in Samadhi, therefore, Jnanam can’t take place in 
Samadhi. 


¢ Jnanam only in Jagrat. 











¢ Jnanam requires Triputi. 


Here Sushuptau Agyanam Asti is the main point relevant for us. 


Ajnani in Jagrat Ajnani in Samadhi Ajnaniin Sushupti | Jnani— Aham Brahma 
Asmi in all 3 states 


- Thinks Jagrat is - Agyanam is there. | - Agyanam is there - No Agyanam, 
real. - Vikshepa Shakti - Vikshepa Shakti Jnanam is there, 
- Vikshepa Active passive. passive. Aham Brahma 


- Avarna Shakti - Avarna Shakti Asmi. 
- Moola Avidya 
Destroyed. 
- Paramartika 
Avastha. 





Verse 42: 
NS 
"SAGAR Jad: 4H! Ital dedqastlad: | “anyatha-grhnatah svapno nidra tattvam ajanatah 





faqaia aati: ater att Garage” u va || viparyase tayoh ksine turiyam padam asnute 
“Dream belongs to one who mis-apprehends, and sleep to one who does not know reality. 
When these two errors are removed, one attains the state of Turiya.” [Chapter 4 — Verse 42] 

¢ Mandukya Karika — chapter 1 — Verse 15 Same idea in Verse 42 


HeTA PEMA: Sdcal fers! Acdeotteta: | anyatha grhnatah svapno nidra tattvamajanatah | 
facare dar: attr qeAead Hl 2 I viparyase tayoh ksine turiyam padamasnute | | 15 | | 


Svapna or dream is the wrong cognition of Reality. Nidra or sleep is the state in which one does not know 
what Reality is. When the erroneous knowledge in these two disappears, Turlya is realized. [I — K — 15] 





¢ Mentioned by Gaudapadachaya in different language. 





¢ Projected universe was called Karyam. 











¢ Self ignorance called Karanam in Verse 41. 


Verse 41: Verse 41: 


- Projected Universe - Self ignorance 
Verse 42: Verse 42 : 
- Anyatha Grahanam - Agrahanam 2664 





a) Anyatha Grahanataha : 

¢ For waker and dreamer, Svapna, projected universe is there. 
b) Nidra Tat Tvam Ajanataha : 

¢ For sleeper with self ignorance. 


¢ No Anyatha Grahanam, projected universe, Karyam not there only Agrahanam, 
Karanam, ignorance is there. 


¢ In Jagrat Avastha and Svapna Avastha, projected universe, Prapancha is there. 
¢ That portion quotation relevant. 
¢ For sleeper there is Agyanam in Sushupti Avastha. 
¢ How will Agyanam and Anyatha Grahanam go away? 
c) Viparyayo Tayorno Kshinaha : 


¢ When both Viparyaya, Doshas, evils, problems go away, are negated what happens? 


- Anyatha Grahanam - Agrahanam 


- Adhyasa - Agyanam 
- False projected universe - Self ignorance 
- Projected Snake - Rope ignorance 





¢ When both dismissed, what will be left behind? 
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¢ Jnani not as Vishwa, Teijasa, Prajya status but : 


Mandukya Upanishad : 


eda 7 atest ECORI 7 WaT TOW A Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 


‘ \ 


FIEAATa aaa ; THAT AY aaa. adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 
FIST TTT ECE aay Weed 7 WaT a fas: 1 9 I prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah II 7 Il 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external world, 
nor that which is conscious of both, nor that which is a mass of consciousness, nor that which is simple 
consciousness, nor is it unconsciousness. It is unseen by any sense-organ, beyond empirical dealings, 
incomprehensible by the mind, uninferable, unthinkable, indescribable, essentially by of the Self alone, negation 
of all phenomena, the peaceful, the auspicious and the nondual. This is what is considered as the Fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7] 








¢ Jnani remains as Turiyam, Na Pragyana Ghanam. 











¢ Don’t say he will realise Samadhi. 


¢ Turiyam not mystic entity but good old student. 





¢ Samsari was, is, ever will be Turiyam. 











- Vishwa Turiyam 
- Tijasa Not newly experienced | 


- Pragya In that “Il”, include only consciousness 
component of I. 
Disown other components, Pancha Anatma. 
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¢ While Disclaiming Anatma, not throw Anatma away. 


¢ To claim Atma, | need Anatma. 





¢ Using Anatma, disclaim Anatma, claim Atma. 


¢ Simple procedure of claiming is becoming Turiyam. 











d) Turiyam Pada Ashnute : 
¢ Intelligent student attains status of Turiyam. 


¢ Ignorance is there in Sushupti. 










































































Ajnani 
Brahman / Turiyam Agyanam - Jagrat—| 
- Svapna-—| 
- Sushupti — | 
Jnani 
Brahman / Turiyam Jnanam (No Ignorance) - Vishwa, Teijasa, Prajnya 
falsified. 
- PPP??? 
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Verse 43 — Introduction: 


tatha bhagavat-padiyam udaharanam 


The same idea can be illustrated by a text of the revered Teacher. [Introduction — 
Chapter 4 — Verse 43] 





a) Thatha : 


¢ In addition to Gaudapada support, there is Shankara Bhagavat Pada, suffix Bhagawat 
Pada, used as respect. 


¢ Totaka 
Sureshvara Bhagavat Pada 
Shankara 
Verse 43: 


"STAs THISSTa atest CAAA: | “susuptakhyam tamo ’jfianam bijam svapna- prabodhayoh 
aTcHanyyerd cae-ahsi avy FATISHaA" | YB it || atma-bodha-pradagdham syad bijam dagdham yatha’bhavam’”’ 


“What is called sleep, or darkness, or ignorance, is the seed of the waking and dream states. 
When it is completely burnt by [the fire of] Self-knowledge, it is [no more potent], like a burnt 
seed.” [Chapter 4 — Verse 43] 





¢ There is Agyanam in Sushupti. 
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Upadesa Sahasri : 


6 ¢ What is called deep sleep. Darkness or ignorance is the 
GyPaey aATSRT ati cana ay seed of the waking and dream states. It gets perfectly 


burnt by the fire of self-knowledge, and it no more 


: : produces effects, like a burnt seed that does not 
CaTeRR NTH eagle any TUSHAT | ae | germinate. [ Chapter 17 - Verse 26] 





Agyanam = Internal darkness, Tamaha, Sushupti. 


Ignorance called Sushupti because it obtains in Sushupti Avastha. 








Because Agyanam is deep sleep, we don’t say Agyanam is in sleep, in Vedanta. 
Go one step forward. 


Agyanam = Spiritual sleep Anaadi, Nayaya Suptaha. 








Ignorance named Suptaha, indicates there is ignorance in Sushupti. 


Ajnanam is in Sushupti and is named Sushupti, both interchangeable. 


a) Svapna Prabodhayo : 


Moola Avidya is Beejam, seed, Karanam for Jagrat and Svapna. 
It has a job, function. 


Serves as Cause of waking and Svapna. 








Projection of Dvaita Prapancha is waking and Dream and is caused by Ajnanam’s 
Vikshepa Shakti. 








By going to Sushupti, you can shake off Dvaita Prapancha but you can’t shake off 
Ajnanam. 3669 


Revision — Verse 43: 


¢ Non dual nature of Atma described in Brihadaranyaka Upanishad — 4 - 3 — 23. 


Wad deat G2Q4aTa Gea yadvai tanna pasyati pasyanval 


deat G24Ta, a Te tanna pasyati, na hi 

ascesefauRream Taudasfaareteatet | || drasturdrsterviparilopo vidyate vinasitvan | 
a d daafadaara na tu taddvitiyamasti 

adisssarasied seqeAa il 23 Il tato'nyadvibhaktam yatpasyet || 23 | | 


That it does not see in that state is because, although seeing then, it does not see; for the vision of the 


witness can never be lost, because it is immortal. But there is not that second thing separate from it which 
it can see. [4 - 3 - 23] 











¢ Atmas Advaitam status experienced in Sushupti Avastha. 
¢ Upanishad talks of Avidya in Sushupti. 
Question : 











¢ Is there 2" thing in Atma or not? 


¢ No 2" projected universe in Sushupti but there is Agyanam, projecting power of 
ignorance exists in passive form. 











¢ If Agyanam, projecting power is not there, Sushupti will be state of liberation, then 
Mahavakya Vichara is not required. 


¢ Go only to sleep to get rid of Agyanam. 
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In Sushupti no 2" projected universe but Ajnana Shakti is there. 


In order to support this, Sureshvaracharya quoted Gauda Pada Karika and Upadesa 
Sahashri. 


- Mandukya Upanishad — Karika [I — 11] 
- Mandukya Upanishad — Karika [I — 15] 





- Upadesa Sahashri [XVII — 26] 


Essence = In Sushupti Ajnanam is there. 








Ajnana Shakti 


__—— 





























Avarna Vikshepa 
- Functions in Sushupti - Not active in Sushupti 
- Becomes active in Jagrat and 
Svapna. 


- Projects Dvaita Jagrat and 
Svapna Prapancha. 











Both Jagrat and Svapna Prapancha projected by Avidya, Ajnanam. 


Upadesa Sahashri — calls Sushupti as Tamaha, internal spiritual darkness. 
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¢ Sushupti is name of ignorance itself. 


¢ Ajnanam named Sushupti or Tamaha. 


¢ This alone is beejam, raw material for Svapna and Jagrat, Svapna Dvaitam and Jagrat 
Dvaitam. 


Micro Level Macro Level 


Avidya - Prakrti 
Sushupti - Maya (Chapter 3 — Introduction) 


Moola Avidya - Avyakta 
Agyanam - Shaktihi 
Tamaha 





a) Atma Bodha Pradagtam : 
¢ Burnt by Atma Jnanam. 
¢ Self knowledge does 3 things. 

|) Destroys Avarna Shakti of Moola Avidya, ignorance goes away. 

Il) Falsifies both Moola Avidya and its Vikshepa Shakti, makes it Mithya, Maya. 
¢ Mithyatva Darshanam. 


Ill) Falsification of Dvaita Prapancha projected by Moola Avidya, Maya does not destroy, Jnani 
continues to experience. 


e¢ Itis Abhasi Krutam, reduced to Mithya. 
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b) Dagdam Beeja Yatha : 
¢ Burnt like roasted seed. 
¢ Seed exists, experiencable, tangible, eaten, consumed. 
¢ Moola Avidya can’t sprout in the form of Karma Utpatti. 
¢ Can’t produce Agami Karma. 
¢ Can’t sprout into Samsara. 
¢ Abavam = Incapable of sprouting into Samsara. 


c) Na Vidyate Bavaha, Yasmat Tatu : 
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Verse 44: 


e VA MA 6 


Ud Wisslicise: Re: Ta: | evam gaudair dravidair nah pujyair ayam arthah prabhdsitah 


SSAA ASAT TAR: 1 VW UL || ajidna-matropadhis sann aham-ddi-drg isvarah 


Thus, this idea that the supreme Self, with ajnana alone as its adjunct, becomes the witness of 
the ego, etc. has been taught by a Gauda (i.e. Gaudapada) and a Dravida (i.e. Sankara) 


worship 





ped by us. [Chapter 4 — Verse 44] 


a) Evam : 


In this manner. 


b) Ayam Arthaha Prabhashitaha : 


Presence of Moolavidya in Sushupti. 

Maya at Macro level talked by Gauda Pada and Shankara. 

Maya is controvertial technical topic. 

Satchitananda Saraswati questions Vedantins idea of Moola Avidya. 

He was a rebel Advaitin, against Madhusudana Saraswati, Padmacharya. 
Presence of Moola Avidya in Sushupti has been established for us. 


As in previous verses 41, 42 — where Mandukya Karika - 1-15 and 1-15 were 
quoted. 
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c) Dravidaha = Shankara 
¢ Upadesa Sahasri Chapter 17 — Verse 26 quoted in verse 43. 
¢ Important Pramanam for Moola Avidya. 

d) Pujyaii — Adorable 
¢ Moola Avidya in Sushupti is endowed with 2 fold Shakti. 





Moola Avidya - Maya 












































2 Shakti 
Avarna Shakti Vikshepa Shakti 
In Sleep Jagrat, Svapna 











Gauda Pada: 


Moola Avidya Jagarat, Svapna, Sushupti 





Karanam Karyam 


e) Karana — Karye Baddaii : 


e Atma in Sushupti is drk. 


¢ Ishvara is Atma here. 
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¢ In Sushupti —Ishvara — Atma is Drk in form of pure Sakshi in Sushupti Avastha. 
f) Agyana Matra Upadhi : 


e Atma associated with Moola Avidya Upadhi Medium in Sushupti, Atma is Sakshi, 
witness. 


¢ Same Atma becomes witness in Jagrat and Svapna. 
g) Aham Adhi Drk : 


¢ InJagrat and Svapna Avastha same Atma is witness because of Moola Avidya, Upadhi 
Medium alone. 


e Atma become Sakshi of Triputi. 


¢ Pramata (Aham), Pramanam, Prameyam. 
































¢ Drk = Sakshi. 
Atma 
Triputi Bava Sakshi Triputi Abava, Laya Sakshi 
In Jagrat and Svapna In Sushupti 














¢ Sakshi is eternal. 
¢ Avidya Upadha, Maya Upadhi has Bava and Abava Status. 


¢ To enjoy Sakshi status of Triputi bava — Abava, Moola Avidya medium is required. 3676 





Sakshi 














Maya 








J 





Moola Avidya 

















Maya 











Micro Level 














EEUU 


Macro Level 








Have 2 status Bava and Abava 








Triputi 








— 





Bava 














Abava 














Active Vikshepa Shakti 














Passive Vikshepa Shakti 








Moola Avidya is required for Atma to enjoy Sakshi status. 


In Absence of Moola Vidya, it can’t be called Sakshi. 








With Moola Avidya Upadhi I become Sakshi of Avasta Trayam. 
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¢ Become bava — Abava Sakshi. 
¢ Profound, terse, obtruse verse, difficult to extract meaning. 


¢ Both Naishkarmya Siddhi and Upadesa Sahashri require Commentary to interpret. 


Upadesa Sahasri Naishkarmya Siddhi 


- Ananda Giri Commentary - Sat Chit Ananda Saraswati 


elaborate. commentary called Kleshapa Harihi 
- Chandrika terse commentary. - One who removes pain of intellect. 
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Verse 45 — Introduction: 


tatranyatha-grahana-vad anyatha-grahana-bijam 
agrahanam anatma-dharma evety aha 





a) Tatra : 
¢ This being so, what being what? 


¢ That there is Moola Avidya medium of Atma for Atma to come to Vyavaharika plane. 










































































Atma 
Without Moola Avidya With Moola Avidya 
- Paramartikam Maya, Vyavaharikam 
Bava Abava 
| | 
Sakshi of Jagrat / Svapna Sakshi of Sushupti 
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¢ Vyavaharika plane because of Moola Avidya Medium. 








Paramartika Atma 


Brought down to Vyavaharika 
Medium because of Moola Avidya 
Medium only 


















































Avarna Vikshepa 
- Abava - Bava 
- Sushupti - Jagrat Svapna 
- Agrahanam - Anyatha Grahanam 











¢ Visualise Atma as Paramatma. 
¢ 1am Atma-—none other than Paramatma which has status of Turiyam, Moksha. 


¢ |am Ishvara. 


¢ Don’t tweet like mouse, roar like lion. 


¢ | have got Shakti called Moola Avidya, Maya. 


Micro Level Shakti Macro Level Shakti 








Visishta Advaitam 





| 





Says Bhagavan has Maya Shakti 








Upanishad and Gita accepts Maya Shakti. 
Advaitin also accepts Maya. 


Where is the quarrel? 




















Satyam 











Visishta Advaitin 


Maya — Creative power — Paramatma = Shiva 
Satyam. Shiva has Shakti called 


Creation — Satyam Maya. 


Vishnu — Satyam Shiva Satyam 
Vishnu has Shakti called Maya Satyam 
Maya. 

Vishnu Maya 


All 3 talk of Maya Shakti what is the difference? 


- Paramatma has Maya 
Shakti. 

- Paramatma Satya. 

- Maya Mithya. 
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Shiva, Vishnu and Maya Satyam, have same order of reality. 








In Advaitam alone, Shiva — Vishnu — Paramatma — higher order, creation, Maya is of 
lower order. 








Paramatma Maya belongs to Paramatma and located in Paramatma, power, Shakti of 


Paramatma. 
But Maya, Moola Avidya, is Vyavaharika Satyam, Paramatma is Paramartika Satyam. 


Have 2 orders of reality. 


Sureshvaracharya wants to show difference in orders of reality. 


Now, we are going to claim as follows as the final teaching. 








Verse 43 : (Talk 237) 


Final Teaching of Naishkarmya Siddhi : 


lam Paramatma, | have Moola Avidya, Maya Shakti. 








Maya, Moola Avidya — has 
3 states 








ot s—#]!— 





















































Active Semi Active Passive 
- Jagrat - Svapna - Sushupti 
- Pralayam 
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¢ During Srishti in Jagrat and Svapna | alone bless Maya Shakti to project Dvaita 
Prapancha. 


¢ During Sushupti and Pralayam | alone bless Maya Shakti to withdraw Dvaita 
Prapancha. 


¢ Having projected, interactions happen. 





2 projections of Maya, Moola 
Avidya 

















Mind World 














¢ Maya is Mithya, only Vyavaharikam. 
¢ Both mind and world are Vyavaharikam, false projections of me as Paramatma. 


e Interactions between mind and world gives rise to Sukham, and Dukham. 


¢ Interactions happen in Maya Karyam. 


_—_ i ___ _ aaeee Mind + Worl 





Paramartika Satyam Maya Karyam 


Vyavaharikam 


¢ | continue to be with Moola Avidya Medium. 3683 














Because of Moola Avidya Medium | enjoy status called Sakshi. 

Mind and world interact in Jagrat. 

Mind and world dissolve in Sushupti. 

Mind and world are product of Moola Avidya, lower order of reality. 

Moola Avidya and its projections — mind and world, interactions are Lower order. 
Sukha, Dukha is lower order. 


|, Paramatma alone am of higher order, Sakshi. 








eee 






































Lower Order Higher Order 
- Sakshi status - Chaitanyam 
- Vyavaharikam - Paramartikam 
- Mithya - Satyam 
- Sakshi = Chaitanyam + status - Don’t throw me into Mithya world. 
caused by Moola Avidya. - | am statusless Turiyam, Satyam. 
- Sakshi status Mithya. 
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- Ashariram 









































iis ieavenveen - Satyam, Paramartikam, 
Turiyam, statusless, timeless 
Moola Avidya - Vyavaharikam status Mithya 
with Avarna + Vikshepa Shakti 
Jagrat Svapna Sushupti 
Without interaction of 
With interaction of Mind, Mind + World 











world 











¢ |as Paramatma exist in 3 periods of time. 


¢ Mind, Body, world are appearances in me, they arrive and depart — Agama, Pahi, 
Anatma. 


e My Shakti makes them appear and disappear. 


¢ What appears is Anatma Pancha Butas in gross and subtle forms. 





¢ Witness consciousness is nondual, Atma, no arrival or departure, eternally exists. 


¢ Mahavakya — This is realisation from Aham Satyam, Jagan Mithya, Jeevo Braheiva Na 
Paraha. 3685 











Superb ending! 


| have Shakti to do all these things as Paramatma. 











Shakti is of lower order of reality. 





Whatever happens because of Sakshi is not going to affect one Satya Atma. 


This is message Sureshvaracharya wants to give through all these verses in Chapter 4 — 
“Paramarthika — Vyavaharika Chapter”. 


Lord Krishna has given this message in Gita. 


prakrteh kriyamanani 
gunaih karmani sarvasah | 


ahankaravimudhatma 


Ww B-R911 karta'ham iti manyate || 3-27] | 








Prakrtis products are 














Mind World 3686 








tattvavit tu mahabaho 
feunakarmavibhagayoh | 
funa geunesu vartanta 


B-Re ll iti matwa na sajjate | |/3-28]| | 


But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their) 
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not attached. 
[Chapter 3 — Verse 28] 


pralapan visrjan grhnan 
unmisan nimisannapi | 
indriyanindriyarthesu 


aqa-a sla WATT OSE vartanta iti dharayan | 15-9] |] 


Speaking, letting go, seizing, opening and closing the eyes — convinced that the senses move among the 
sense objects. [Chapter 5 — Verse 9] 


cada BARS tyaktva karmaphalasangam 
aAaaar TaxTs144: 1 nityatrpto nirasrayah | 
BHuayaaista karmanyabhipravrtto'pi 

aq femeniifa G&: Ul v-Reot naiva kifcit karoti sah || 4-20 ]| 


Having abandoned attachment to the fruits of action, ever content, depending on nothing, he does not do 
anything, though engaged in actions. [Chapter 4 — Verse 20] 3687 





Verse 45 — Introduction: 


a) Anyatha Grahanavatu : 


Like Dvaita Prapancha. 


b) Agrahanam : 


Ignorance, Moola Avidya, Maya, Prakrti, Tamas, Pradhanam, Anatma. 








c) Anatma Dharmaha Eva : 


Maya Shakti is not intrinsic property of me. 








Anatma Dharmaha = Na Atma Dharmaha. 

Maya — Not intrinsic nature of me Atma who is Paramatma. 
It is only Mithya superimposition. 

It is only Vyavaharika Satyam. 

It is not my intrinsic part. 

It is not Paramartika Satyam. 


Anatma Dharma, not intrinsic property, not Paramartika Satyam, it is Vyavaharika 
Satyam, it is Mithya. 


Anatma Dharma Eva = Mithya Eva. 
Maya alone is Mithya. 


This makes Advaitin different from both Vaishnavisim and Shaivism. 
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Vaishnavism and Shaivism talk of Maya Shakti of Vishnu, Shiva. 
We Advaitin are neither Vaishnavas or Shivas. 

We are Smarthas, will go to all temples. 

They say Vaishnava Maya or Shiva Maya is Satyam. 

Shapta Group — Srividya Upasana Group. 

Maya = Shakti of Devi = Satyam. 

Jagat = Satyam. 

Bhaskaraya — wrote commentary on Lalitha Sahasranamam. 

It is Srividya grantha. 

Lalita Trishati, Soundarya Lahari, Mahamyam, Shapta group. 


Lalitha Sahasranamam : 


TASa1-SRTETISTAT Arnal APRSTaatt | mithhyaa jaga-dadhi-shthaanaa mukthidaa mukthi ruupinee | 
an (a os | . us ; . | 
OTA Dahil Oat CAME ll 2821 laasya priyaa layakaree lajjaa rambhaadi vandithaa | | 142 | | 


You who are established in the illusory world, You are the giver of liberation, You are of the form mukthi, 
the state of liberation. You love dance, You are the cause of laya, musical melody or dissolution of the 
world, You are shyness, You are worshipped by Rambha and other celestial dancers. [Verse 142] 





Lalita = Param Brahma Rupa. She is Adhishtana of Mithya Jagat. 


Commentary's refutes Mithya of Shankara. 
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¢ Says, Mithya here not lower order of reality as Shankara talks about. 





¢ Mithya means dependent on Lalita, Devi not lower order. 
¢ Talk about reality of Maya Shakti. 











¢ Srividya Upasana not real Advaitin, believe in Jagat Satyatvam. 


¢ Shankara — Jagat not Satyam — Shapta Maya, Shaiva Maya, Vaishnava Maya, all accept 
Bhagawan with creative power. 


¢ Islam, Christianity, accept Bhagavans power. 

¢ This power of Bhagawan is Satyam or Mithya. 

¢ All Say real, Satyam except Advaitin, minority. 

¢ Shaiva Maya, real, Vaishva Maya real. 
Sureshvaracharya : 


¢ Maya is Mithya, unreal. 


d) Iti Anatma Dharma eva Aha. 
Verse 45: 


8 SAAS SMM sanaicia AGH | idam jfianam aham jnata jheyam etad iti trayam 
Fister fastatta GUTATST AAA: 1 Y& It || yo 'vikaro vijanati pardg evasya tat tamah 


The darkness (i.e. ignorance) is but external to the immutable Self which reveals 
the three factors, viz. "This is cognition,” "| am the cognizer," and "This is the cognized.” 
[Chapter 4 — Verse 45] 2690 





a) Tatwa Tamaha : 

¢ This Tamas, Moola Avidya, Agyanam, Maya, Prakrti, Sushupti. 
b) Asya Parag Eva: 

¢ ls outside Parag Asya. 

¢ Outside Chaitanyasya, Paramatma, not literally. 


¢ Lord is all pervading. 











¢ Outside means not intrinsic. 





¢ Avidya, Maya is Mithya, unreal like Mirage water is outside sand, unreal. 
¢ Paramatma is untouchable by Maya. Therefore Vedanta called Asparsha Yoga. 


e May you become untouchable. 








¢ Moksha means not being touched by all Vyavahara projected by Moola Avidya. 








aa fats nanta naiva kificitkaromiti 
Thlaichtl 

Gal AAd aciad | yuktd manyéta tattvavit | 
pasyan Srnvan sprsafi jighran 


qRyqsavd yaaa 
WRAA PRAGA I &- I asnan gacchan svapan Svasan | [5-8] | 





e Aham Neiva Karoti. 





¢ Moment! identify with mind which is projection of Moola Avidya, | become 
Vimudaha. 











¢ Moola Avidya is Parag eva, outside, not intrinsic Dharma of Atma |, Paramatma. 











¢ In Moola Avidya medium of Jagrat, Svapna, Sushupti, | get status of Sakshi. 
¢ As Sakshi what do | witness? 





c) Yaha Vijanati : 


¢ | witness Jnanata, Jnanam, Jneyam knower, knowledge, known. 


Kaivalya Upanishad : 


Ay aay Gard Are APTA aad | trisu dhdmasu yadbhogyath bhokta bhogasca yadbhavet | 
aval fase: Glatt Faaats2 — 1 ge Wy || tebhyo vilaksanah saksi cinmatrohamh sadasivah |! 181 





¢ Trishu Dama — 3 Avastas. 


mayyeva sakalarh jatam mayi sarvam pratisthitam | 


af ad od afta ageneaseraesz i 221 || mayi sarvam layarn yati tadbrahmadvayamasmyaham || 19! 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 
dissolved. | am That non-dual Brahman. [Verse 19] 





Revision — Verse 45: 


Summarising teaching in Chapter 4. 








Moksha requires Internalisation of 2 facts : 


o lam Satyam, Jagat Adhishtanam Brahman. 





o Entire Jagat is my own Mithya projection. 





lam Jagat Adhishtanam, Satyam Brahma. 
Entire world is my own projection. 


| should wake up to my waker status to see Mithyatvam of Svapna. 








| have to wake up to my super waker status to see Mithyatvam of Jagat. 





Waking upto super status is possible only when | see universe as my own projection. 





Waking upto super status happens by shifting my perspective. 


In waking up from dream, it is an event when dream world disappears and | become 
waker. 


Happens in a dramatic way where dream world disappears. 
Waking to super waker status does not happen in similar Dramatic way. 
Waking world does not disappear, not mystic event. 


It is simple shift in mind set. 











Shift in mind set should happen in Jagrat Avasta. 





After shift in mind set, world will continue to appear the same. 3693 











Awakening process is shifting mindset from waker to super waker status. 





Body, mind, family, experiences continue to be same. 
Change is shift in mindset based on Mahavakya Absorbtion. 
What shift do we accomplish? 


In Mahavakyam, Jivatma and Paramatma are equated. 








Shift in mind set means | should learn to think as Paramatma instead of continuing to 
think as Jiva and looking for merger during Videha Mukti. 








Wrong thinking : 


| have to exhaust Prarabda and at time of Videha Mukti merge into Paramatma. 


Instead of thinking of future possibility of super merger into some Paramatma, should 
start thinking as Paramatma while living. 








Learn to change mind set and think as Paramatma is called Awakening. 








Switch over of mind set. 


Instead of thinking as Jivatma, learn to think as Paramatma. 











This is awakening from waker to super waker, Sakshi status. 





|, Paramatma have Moola Avidya, Maya defined in verse 43 — quoting Upadesa 
Sahashri — Chapter 17 — Verse 26. 
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Upadesa Sahashri : 


What is called deep sleep. Darkness or ignorance is 


AOA TRG ay a MME: yay | the seed of the waking and dream states. It gets 


perfectly burnt by the fire of self-knowledge, and it 
, : : no more produces effects, like a burnt seed that 
earenatqnary eUgty any TASHA | Rs | does not germinate. [| Chapter 17 - Verse 26] 


¢ Moola Avidya is my Shakti. 





¢ lam super waker Paramatma. 


¢ With my Moola Avidya power, | create Jagrat Triputi and thereafter come to Jagrat 
Avastha. 


¢ | descend down from super waker, Sakshi status to waker status. 
¢ Take Avataram by Projecting Jagrat with Moola Avidya, Maya, Maha Nidra. 
¢ Waking is Maha Nidra. 


¢ Not Satisfied with Jagrat, with another power called Nidra, | create another Triputi 
called Svapna Triputi. 


Use Maha Nidra Shakti Use simple Nidra Shakti. 
| enter Jagrat | enter Svapna. 


Whatever is projected by Maha What ever is projected by Nidra is 

Nidra is Mithya. Mithya. 

Vyavaharika Mithya Triputi. Pratibhasika Mithya Triputi. 

Lie of intelligent, well protected. Lie of unintelligent comes out easily. |3695 





¢ Both are my own projections. 

¢ Superwaker Sakshi projecting at 2 levels. 
e After projecting, | don’t remain aloof. 

¢ |enter them as Sakshi. 


e Sakshi is Paramatma. 











¢ Assimilating and remembering this super waker Sakshi is Moksha. 





¢ 2things to be remembered. 


¢ lam Superwaker, not Vyavaharika or Pratibhasika Mithya. 





¢ |am Paramartika Satyam, Jagrat and Svapna Sakshi is Mithya. 








¢ One who remembers this is free all the time, Nitya Mukta. 





¢ All 3 projections of Moola Avidya. 
¢ Jnanata = Chidabasa Sahita Mind. 
¢ Thought =Jnanam. 

¢ Object =Jneyam. 


¢ Moola Avidya Projection. 


prakrteh kriyamanani 
fZunaih karmani sarvasah | 


ahankaravimudhatma 





B_R9 11 karta‘ham iti manyate || 3-27 bdog 








¢ Jnanata, Jnanam, Jneyam is Moola Avidya Projection. 











¢ |can call it as my projection because Maya Shakti belongs to me, Pradhana, Prakrti, 
MahaNidra belongs to me. 


Verse 45: 
a) Tatu Tamaha : 

¢ Moola Avidya has subdivided into Triputi. 
b) Parag Eva Asya Tamaha : 


¢ Moola Avidya outside superwaker is of lesser order of reality. 


Paramarthikam Plane Vyavaharikam / Pratibasikam Plane 
(Higher) (Lower) 


- |, Brahman, Satyam. - Moola Avidya 
- Sat, Chit, Ananda - Triputi — Waker 
- Superwaker | — Dreamer 





¢ Where is superwaker available? 
¢ Available in Jagrat. 


c) Tad Srishtva Tad Eva Anupravashitu 
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d) Avikari Vijanati : 


| Superwaker enter waker Jnanata but remain as changeless witness. 








| lend Chidabhasa to mind for the mind to become Chidabasa, Sahita Pramata. 


| — Sakshi, project mind with the help of Moola Avidya then | bless the mind by 
lending Chidabasa. 





























—_— SS 
Project mind | bless mind by lending 
| Chidabasa 




















With Moola Avidya 





With Chidabhasa mind becomes Pramata, Jnanata. 


Question: 


If Mind is Moola Avidya projection, pot is also Moola Avidya projection, how in one it 
becomes Jnanata and pot becomes Jneyam. 


Why not other way around? 
Moola Avidya Parinama Antahkaranam. 
Moolavidya Parinama Ghataha. 


Why not reverse? 


Answer: 


That is super wakers design, can’t question. 3698 


Question : 

¢ Why can’t Moola Avidya do the job of giving Chidabasa to mind? 
Answer : 

¢ Moola Avidya has all power to do everything. 

¢ Moola Avidya does not have Sat Chit Ananda of its own. 


¢ [fit has, it well not require super waker and there will be Sakshi and Moola Avidya, 
Dvaitam. 


¢ Entire teaching will be redundant. 


¢ lam nonparticipant of Triputi, | am superwaker enjoyer. 





¢ Moment! descend from | — Sakshi super waker and become one of the members of 
Triputi, | am called Pramata, | have entered A format. 


¢ Be Sakshi super waker, then you are in binary format. 


¢ Even if you want to enter Pramata deliberately to enjoy emotions, Ananda always, is 
no good, good to have some emotions. 











Example : 


¢ Payasam + Papadam! (Chinmayas Dish!) 





- Ananda - Have 9 Rasas, emotions 
- Bored 3699 


As long as | watch, 9 Rasas as Sakshi, no problem. 


Instead of being Sakshi super waker, | start identifying with Jnanata — Pramata, become 
one of Triputi, | descend down. 


Enjoy being Jnanata, do it with awareness of superwaker. 
Enter and exit at will. 


This is Nididhyasanam. 








Learn to think as Sakshi rather than as Pramata. 








Sakshi — Super waker with Moola Avidhya with Maha Nidra Shakti and Nidra Shakti. 





Sakshi / Superwaker / 
Pure Awareness 















































Moola Avidya 
Maha Nidra Shakti Normal Nidra Shakti 
Project Jagrat Triputi Project Svapna Triputi 














lam Nitya Mukta, Tamaha Parag Eva, Lower order of reality with Moola Avidya. 
Repetitions are my glories, | can enjoy. 
Who is tired of looking at Mirror? Looking at yourself, Chaitanya Svarupam. 


lam super waker. 3700 


Verse 46 — Introduction: 


yata etad evam atas tasyaiva bijatmanas tamasas 
citta-dharma-visistasya sva-karya- dvitiyabhisambandho 
na tv avikarina atmana ity aha drstantena 


This being the case, it is only ignorance, qualified by the attributes of the mind that is related 
to duality, which is its projection, but not the immutable Self. And this idea is conveyed 
through an example. [Introduction — Chapter 4 — Verse 46] 





¢ Remember 4 factors in Jagrat. 





4 factors 
| 
Moola Avidya — Maya Karyam - Prakrti 


————— oo 


Jnanata Jnanam Jneyam Sakshi 
| | | | 
Mind Thought World Super waker | 


| 
With blessing of Sat — Chit 
called Chidabhasa 


I$ 


In the sphere of Jagrat Avastha — 3 factors are Tamas Karyam 3701 













































































¢ Sureshvaracharya uses Tamaha here for Moolavidya. 
Gita: 
at Tazit asaya ya nisa sarvabhutanam 
aa aeiia Gat | tasyam jagarti samyamt | 
Qeaqi Frata Fata yasyam jagrati bhutani 


a TAR Gaal Bat: W R-&Qui || sa nisa pasyato munéh || 2-69 | | 





¢ Nisha = Moola Avidya Karyam, Mahanidra Tamaha, projection. 


e |—Sakshi alone lend “Sat — chit” to Jnanata — mind, Jnanam — thought, (with Vritti 
Vyapti and Phala Vyapti). 


¢ For Jneyam | lend Sat. 


e¢ |lender of Sat Chit for Pramata and Jnanam and lender of Sat to Jneyam am Sakshi, 
who am super waker. 


¢ May you note this. 
a) Yataha Etad Evam : 


¢ Because of all seen factors until now. 
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b) Tasya Eva Tamaha : 


¢ Same Tamaha called Moola Avidya — remember verse 43 — Chapter 13 — 26, where 
Moolavidya is introduced as Tamas by quoting Upadesa Sahashri. 


"STAs cHISSTa atest TAATATAT: | “susuptakhyam tamo ’jfianam bijam svapna- prabodhayoh 
sIcHaTary cae-ahsi avy GUSH" Wl Vai atma-bodha-pradagdham syad bijam dagdham yatha’bhavam’”’ 


“What is called sleep, or darkness, or ignorance, is the seed of the waking and dream states. 
When it is completely burnt by [the fire of] Self-knowledge, it is [no more potent], like a burnt 
seed.” [Chapter 4 — Verse 43] 





Upadesa Sahashri : 


| ait He who thus know the reality of the self becomes 
af fag AT Ug q | successful in attaining the goal of his life and becomes 


perfect. He becomes a knower of Brahman and one 


a Og a aeapaneaey OIRHET aay | re {| with it. One Knowing the self otherwise may be said to 


commit suicide. | Chapter 13 — Verse 26] 





¢ This is very important for Moola Avidya Siddhi. 
¢ InJagrat what it does? 
c) Chitta Dharma Visishtasya : 


¢ Moola Avidya in Jagrat has modified in the form of Chitta — Jnanata — mind. 


3703 

















Waking Dream 





Sleep 














Moola Avidya exists + 
Chidabhasa + Sakshi 











d) Chitta Dharma Visishta : 
¢ Moola Avidya modifying in the form of mind. 
¢ Moola Avidya Parinama Manaha. 
¢ What is 2°¢ modification of Moolavidya? 
e) Svakarya Dvitiya Vastu : 
¢ Itis another product, Vishaya Roopa Moola Avidya. 





Moola Avidya 
| 


2 modifications 


a_i 























- Mind - Vishaya Rupa 














- Manaha Rupa 





Example : 





Gold —2 modifications 


Tl 


























Bangle Chain 
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¢ Thereafter what Moola Avidya does? 
¢ Starts connecting, interacting, what is connecting link? 
¢ Vritti Rupa Moola Avidya 


¢ Jnana Rupa Moola Avidya. 











¢ Mind comes in contact with object outside only through thought. 





Example : 
¢ Even in India, bad news or good news, Jneyam is there. 
e Mind here, Jnanata here. 
¢ We don't react positively or negatively until news comes. 


¢ News job is to create a thought in the mind. 





Thought connects 


——— 


Mind in Singapore Event in India 























¢ Happy, unhappy interactions are also within Moola Avidya, Maya. 











¢ You superwaker is not a participant in the interaction, in Jagrat, Svapna, Sushupti. 





e) Sva Karya Dvitiya : 


¢ Jnanata mind and Jneya Vastu. 
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f) Abhisandhaya : 


¢ Connection, all interactions are between : 








Moola Avidya Rupa 


Se 


Jnanata Through thought Jnanam Jneyam 


























¢ Who am I? super waker 

¢ Neither Jneyam or Jnanata. 

¢ |am Sakshi. 

¢ |don’t participate in this interaction. 

¢ Why should | be there? 

¢ Even though | don’t participate, my presence is important. 


¢ By presence, don’t participate, but | bless the interaction. 











¢ By my mere presence, | give Sat Chit to Jnanata, and Jnanam, and Sat to Jneyam. 





























| — Sat Chit Ananda Sakshi + Lend 
Jnanata Jnanam Jneyam 




















Sat Chit Sat Chit Sat 2706 


























¢ This is not participation but is presence and blessing. 








¢ lam present amidst Triputi, | bless Triputi, | don’t participate in Triputi. 





¢ Sunlight is present in the hall, blesses all, not Participant in transaction. 
¢ Therefore Asangaha. 
¢ Don’t forget Abi Sambandaha. 
¢ Connection only in Moola Avidya. 
f) Na Vikarinaha Sakshinaha : 
¢ Sambandaha does not belong to Atma, super waker, who is playing role of Sakshi. 
¢ What is the nature of Sakshi? 
¢ Even though it blesses Triputi, blessing is not action. 
¢ Blessing verb does not involve thinking, planning, desiring, doing. 
e Bless by mere presence. 


Keno Upanishad : 


SS frad wafer 2fad wa: Kenesitam patati presitam manah 
Sea Tot: sweTs: Afa aew: 1 kena pranah prathamah praitt yuktah 
Ssafaat arafrnat aara kenesitam vacamimam vadanti 

ag: SSH we S cat Sakrue|_n caksuh Srotram ka u Devo yunakti 


Disciple : By whom willed and directed does the mind light upon its objects? Commanded by whom does 
the main Vital Air (Prana) proceed to function? By whose will do men utter speech? What intelligence 
directs the eyes and the ears (towards their respective objects)? [| — 1] 
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Srotrasya Srotramt manaso mano yad 
vaco ha vacam sa u pranasya pranah 
caksusaSs - caksur - atimucya Ahirah 


Jearreanreatrenteasa zara ue iu pretya-smallokadd-amarta bhavanti 


Preceptor : It is the Ear of the Ear, the mind of the Mind, the Tongue of the Tongue (Speech of the Speech) 
and also the Life of the Life and the Eye of the Eye. Having abandoned the sense of Self of I-ness in these 
and rising above sense-life, the wise become Immortal. [I — 2] 





g) Not Manaha Di Jnanata but blessing Sakshi. 
h) Natu Avikaricha Atmanaha : 
¢ lam super waker. 
¢ Practice this Nidhidhyasanam. 
i) Iti Aha: 
¢ Clarified by the author through an example as follows. 


Verse 46: 


woe GRldiaeparada: | 


ripa-prakasayor yad-vat samgatir vikriyavatah 
an 

Gag Alearaeasaraead HIRT: 11 Ye 

Just as color and light come into relation [with the visual sense] which is subject to change, 

even so pleasure and pain come into relation with the mind alone which is subject to change. 


[Chapter 4 — Verse 46] 3708 


sukha-duhkhadi-sambandhas cittasyaivam vikarinah 





a) Rupam: 
¢ Object, Vishaya, tree, pot. 
b) Prakasha : 
¢ Light of Surya, Chandra, Vidyut. 








Light Object 














Eyes 


Get connected through eyes 


Chakshu Sambandha 




















¢ Eye alone designed to contact form, mind can’t directly contact form. 
Anvaya Vyatireka logic : 
¢ With functioning eye only can have contact with form, colour. 


¢ Without eyes, light and form have no contact with any other Indriyam. 


¢ Rupa Prakasha pair has connection only with Chakshur Indriyam. 





- Mula Avidya Vikara - Inert material - Mula Avidya product 
- Material product 32709 


Being Moola Avidya Vikara, Savikara Padartha, they alone participate in transaction 
and give experiences. 


neva anarm[nanat 


- Vishaya - Prakasha - Like eyes 
= Rupa - Mind 





Like Rupa and Prakasha have connection with eyes, objects and knowledge have 
connection with Jnanata, Pramata not Atma. 








Therefore mind alone is participant in transactions, Atma is never participant in any 
transaction. 


Sukha Dukha also belongs to only the mind not Atma. 





lam never miserable. 


Mind is alone miserable with worries. 








Worry belongs to Moola Avidya, Vikara Rupa Jnanata which is one of Triputi, gets 
connected to Jnanam and Jneyam. 





Every Vishaya gets connected to only one Indiryam is the rule we are observing. 


Indriyas and Vishayas are inert. 


c) Rupa Prakasha Yoho : 


For Rupa and Prakasha. 
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d) Vikriyavataha Chakshur Indriyam Sangatihi Bavati : 
¢ All 3 are Moola Avidya Vikara. 


¢ Inthe same way Sukham — Dukham Sambandasya, Sukha Dukham belongs to 
Kshetram only, | am Sakshi Kshetrajnaha. 





¢ All pleasures and pains belong to Savikara Pramata mind only, Jnanata, knower only, 
Chittasya Eva. 


¢ What type of Chittam? 
d) Vikari Moola Avidya Karya Buta Vikaribava Vatu : 
¢ Whoam|I? 
¢ lam super waker, Ishvara with Mahanidra Shakti. 
¢ | project Jagrat Triputi with Maha Nidra Shakti and Svapna Triputi with Nidra Shakti. 


¢ From my standpoint, without Maha Nidra or Nidra | am neither Ishvara or Jiva. 















































|- Brahman 
With Maha Nidra Shakti With Nidra Shakti 
| | 
- |amcalled Ishvara - |lamcalled Jiva 
- Super waker - Ordinary waker 


























¢ With no Nidra or Maha Nidra | am neither Ishvara or Jiva, | am called Brahman. 








¢ |—Brahman alone put on Vesham of Jiva and Ishvara to have fun! 3711 


¢ As Jiva pray to God. 
¢ As God bless Jiva Bakta blesser and blessed are Brahman. 
Revision — Verse 46: 
¢ Moola Avidya, Maya, Triputi. 
¢ Pramata, Pramanam, Prameyam is product, Karyam of Moola Avidya. 
¢ Pramata = Mind + Chidabasa. 
¢ Pramanam = Mano Vritti. 
¢ Prameya = Objects of the world. 


e All 3 Savikaram. 





¢ One Characteristic of Moola Avidya Karyam is all its products are inert, Jadam, 
Changing by Nature and Interconnected. 











e Inert 


¢ Sambanda Vandaha, Inert connected Brahman is available Amidst Triputi in form of 
changeless perceiver. 


- Changing Perceiver of Prameya - Changeless perceiver of the minds Vrittis. 
- Has 3 Features - Sakshi does not have 3 features 


|) Avidya Karyam |) Not Avidya Karyam 
Il) Changing perceiver Il) Changeless perceiver 
Ill) Has Sambanda with Prameyam (Triputi) Ill) No Sambanda, Asangaha 








Corollary : 


Inert 


Mind 
Sattva Pradhana 


Sahita Manaha 
Avidya Karyatvam 
Sankaratvam 
Sambandatvam 


¢ Pramata, Prameyam, Pramanam enjoy same order of reality, Avidya Karyatvat, Maya 


Karyatvat. 
¢ Sakshi does not have Avidya Karyatvam, Savikaratvam, Sambandatvam. 


5 element 
Tamas Pradhana 
Shares common 3 features also. 








Corollary : 


¢ Because of Absence of 3 features in Sakshi, it is of a higher order of reality. 











Whent|claim lam 





—— 








Pramata 


Sakshi 

















| have same order of 
reality as Prameyam, 
world. 








- | have higher order of 
reality, | become 
transcendental. 
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To raise my order of reality only shift from Pramata to Sakshi. 





| have higher order of reality, world is superimposed upon me. 
| can’t be frightened of the world. 
All part of sloka 46. 


If | don’t have Sambanda with the world how come | feel | have Sambanda with the 
Pancha Anatma. 


lam frightened of world and always expecting Prarabda to hit me! 








lam not at all connected with the Triputi — Jagat as Sakshi, nothing can touch me. 








Mind, Pramata has connection with the world because of 3 factors as matter, Prakrti 
principle. 


o Avidya Karyatvat 
oO Savikaratvat 
o Sambandatvat 
What is my Blunder? 
Connection of world with mind, | have thrown it upon myself — Sakshi. 


Sakshi is always existing principle, Sat Chit Ananda, Asanga becomes Sanga, attached 
to the Pramata Triputi and Samsara starts. 
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Serves as Upadhi along with the 
world. 

Mind has Sambanda with the 
world, Avidya Maya Karyam. 
Prameya Sambanda belongs to 
mind only not to Sakshi. 

Mind comes and goes in Jagrat, 
Sushupti, and in different births. 
Mind and world belong to same 
order of reality, therefore have 
Sambanda. 

Avidya Karyatvat 

Mind alone has Prameya 
Sambanda. 





Serves as Upahitam 

Pure Clear crystal. 

| transfer Sambanda to Sakshi 
because of ignorance of Atma. 
Once | transfer Prameya 
Sambanda, | am super Samsari. 

| retransfer Prameya Sambanda to 
the mind, | can remain relaxed. 

| Sakshi am not Avidya Karyam. 

| do not have same order of 
reality. 

| don’t have Prameya Sambanda. 
| transfer minds Sambanda with 
world upon me, Sakshi. 

How to prove? 








Prameya Sambanda. 


¢ In Sushupti Avasta, mind resolved | Sakshi continue to be there | don’t feel any 








Anvaya Vyatireka : 


¢ Nonvariable variable analysis. 
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In Sushupti : 


Mind Abava Pramana Prameya Abhava 





- In Jagrat, Mind Bave - Pramana Prameya Sambanda 
Bavaha. 


¢ Tasmat mind alone has Prameya Sambanda which | transfer to Sakshi. 
e If lre-transfer, | am transcendental Sakshi. 
¢ | have no Sambanda, Asangoham Asangoham, Satchit Ananda Svarupoham. 


Shankara’s — “Brahma Jnanavalli Mala” : 


asango ham asango' ham asango ham punah punah | 


saccidanandarupo ham ahamevaham avyayah Il 2 Il 





¢ Braheiva Aham Avyayayaha . 











¢ This 1 can claim as Sakshi even when I am in Triputi, no need to go to sleep. 





¢ When Triputi is Active, say : 
Triputi is Avidya Karyam, Vyavaharika Satyam. 
¢ |am not Avidya Karyam. 


¢ |am Paramartika Satyam. 3716 


Gita : 

Aol qa % aa maya tatamidam sarvam 
SRTIeaa afc l jagadavyaktamurtina | 

AaSaita ier allbe matsthani sarvabhatani 
A ale asatte7a: Ul 2@-eu na caham tésvavasthitah || 9-4 | | 


All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in Me, but | do 
not dwell in them. [Chapter 9 — Verse 4] 


a a AeSasatta Fata na ca matsthani bhutani 

Gqaa H ARTA saty | pasya mé yOgamaisvaram | 
Aadays A HAdAeSeT: bhutabhrnna ca bhutastho 
FAARTCAT HAATSaa: Ww eae il mamatma bhutabhavanah || 9-5 | | 


Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not dwelling in 
them, |am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5] 





¢ Sureshvaracharya is trying to put it in a different manner. 


a) Svaprakashayo Yadvatu Sangatahi Vikriya Vataha, Sukha Dukha Adhi Sambandaha 
Chittasya Evam Vikarinaha : 


e¢ Just as forms which are Savikara are connected to Indriyam which is Savikara Avidya 


Karyam. 
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Similarly all Sukha — Dukha which are Savikara, they belong to mind alone which is 
Savikara. 


Savikara Rupam and Savikara Chakshu have Sambanda. 
Savikara Dukham and Savikara mind have Sambanda. 
What is common? 

All Avidya Karyam, Savikaram, have Sambanda. 

Have same order of reality. 


Where am Il? 
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Verse 47 — Introduction: 


tad etad anvaya-vyatirekabhyam darsayisyann aha 


With a view to convey the same idea by the reasoning of anvaya-vyatireka the following is said. 


[Introduction - Chapter 4 — Verse 47] 





¢ | Sakshi have no connection with the world because | am Asangaha, higher order of 
reality. 


¢ World = Avidya Karyam, lower order of reality. 

¢ | have no connection. 

¢ Mind alone has connection with world. 

¢ Mind is Avidya Karyam, lower order of reality. 

¢ Show by Anvaya Vyatireka. 
a) Darsha Ishyam Aham : 

¢ With an intention to show this author clarifies. 
Verse 47 : (Important) Vyatireka - Variable 
GHATS STII SAR Ae FTAA 


samprasade ’vikaritvad astam yate vikarini 


pasyato natmanah kimcid dvitiyam sprsate nv api 





Geadl aca: feasag fed Spar svayy 1 yo tl 


When the mutable mind sets in the state of sleep, no second entity whatsoever touches at all 
the seeing Self, because the latter is immutable. [Chapter 4 — Verse 47] 37419 


a) Samprasade : 
¢ In Sushupti Avasta. 
b) Dvi Karihi: 
¢ Changing perceiver called Mind, Savikara Pramata. 


¢ When mind which is changing perceiver, Astam, Tate is resolved in Sushupti. 








¢ | the Sakshi mindless perceiver continue to be there. 











Mindful perceiver Mindless perceiver 


c) Dvitiyam Kinchit Anu Api Na Sprishate : 


¢ |don’t contact with any second object in creation. 
¢ Body Sambanda Snapped, family, office, Sambanda Snapped. 
e Anu-—even a wee-bit is not there. 
¢ Second Vastu — Prameya Prapancha | don’t touch. 
d) Atmanaha Pashyati Api : 


¢ Even when | continue to be a changeless perceiver of Sushupti Avasta, Blankness of 
Sushupti. 


e) Atmanaha Sataha Api : 


¢ Even when | continue to be changeless perceiver, | don’t connect with the world. 
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f) Samprasada: 
¢ Sushupti Avasta. 
¢ Everything has quietened during Sushupti. 
¢ Mind resolved at that time. 
g) Vikaritva Dastam Yate : 
¢ | Sakshi have no connection with the world. 


¢ |should have felt wife, children — but don’t feel connection. 
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Verse 48 — Introduction : Anvaya - Nonvariable 


aisa PeCA—SAaTAA ALIA fatteat i || so yam kiitastha-jnana-miirtir atma 
This Self is of the nature of immutable consciousness. [Introduction — Chapter 4 — Verse 48] 


a) Saha Ayam : 








That same Sakshi | obtaining in Sushupti Avasta now is in Jagrat Avasta. 
b) Saha: 





¢ That changeless Sambanda Rahita is Ayam — This Sakshi in Jagrat. 








Same Sakshi in Jagrat Avasta and Svapna Avasta also, separate, Asanga entity, 
untouched by the 3 states, Asparsha Yoga. 


¢ InJagrat, what is my nature? 





- | am changeless Sakshi. - |am Changeless Sakshi - |am Changeless Sakshi. 
Problem : 


¢ lam not alert in Jagrat. 


¢ Why alertness goes? 


Mind comes in between, mind is Samsara Pramata, Avidya Karya Rupa Pramata. 
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¢ Avidya = Beejatma. 


¢ In Verse 46 — Introduction, one of the names of Avidya is Beejatma — others are 
Prakrti, Maya, Avyakta. 


yata etad evam atas tasyaiva bijatmanas tamasas 
citta-dharma-visistasya sva-karya- dvitiyabhisambandho 
na tv avikarina atmana ity aha drstantena 


This being the case, it is only ignorance, qualified by the attributes of the mind that is related 
to duality, which is its projection, but not the immutable Self. And this idea is conveyed 
through an example. [Introduction — Chapter 4 — Verse 46] 

















Avidya 3 Avasthas 


Moola Avidya Karanam Avidya Karyam 























¢ Vyavaharika mind has come. 
¢ Vikshepa Shakti of Moola Avidya produces mind, throws out mind in Jagrat. 


¢ When mind comes, mind gets connected with the world. 





¢ Instead of saying mind is connected to world, | commit a blunder. 3723 











¢ From Paramartika level, Sakshi, | descend down, which is an Avataram. 
¢ Bhagavan Avatara — remembers | am Sakshi, have pure existence, without world. 


¢ We forget we are Sakshi. 





¢ |claim lam Pramata identified with mind, mind has natural Sambanda with 
Prameyam, Sukha — Dukha Sambanda. 


¢ Instead of saying mind is Dukhi, | say |! am Dukhi. 


¢ | want to continue mind and also want freedom from Dukham, want Dukha Nivritti. 











¢ Mind is Pramata, experiencer of the outside world, Avidya Karyam and Savikaram. 
¢ This mind will have Sambanda with Prameyam. 


¢ When there is Sambanda between Pramata and Prameyam, when | read newspaper, 
tragedy will cause Dukham. 

¢ Can’t sing : Taittriya Upanishad 

tasyaisa eva sarira atma, yah purvasya, 

tasmadva etasmadvijnanamyat, 


ba 


ai s=aqe BTesTssaq-eas: iaay qu: | anyo ntara atmanandamayah, tenaisa purnah, 
TUG 1aea Testerar Sa Va esa purusavidha eva, tasya purusavidhatam, 


ro Testa: \aqea foaaad PT: | anvayam purusavidhah, tasya priyameva sirah, 
Arer afar: Gar: | Wate sat: wT: modo daksinah paksah, pramoda uttarah paksah, 
Baz BIA | aay Ts Was ananda atma, brahma puccham pratistha, 
qaeay, vata Vata oe tadapyesa sloko bhavati II 2 II 





Of that, of the former, this one verily is the embodied self, different from this self made up of intellect 
(vijnanamaya) is another self within, formed of bliss (anandamaya). By this, that is filled (by anandamaya 


the vijnanamaya is full). It also has the shape of man. According to the human form of that is the human 
form of this. Of it, joy (priya) is the right side, rejoicing (moda) is the left side, and bliss (pramoda) is the 
trunk. Brahman is the tail support. There is this following Vaidika verse about it. [Il — V — 2] 





¢ Mind at that time can’t have Priya, Moda, Pramoda, Vrittis. 
¢ Mind will have to go through the event. 
e Jnani has sensitive mind. 


¢ Mind will have Sukha Dukha which Jnani will go through. 





¢ If you want Dukha Nivritti, climb to higher level of Sakshi. 





¢ As Sakshi, |!am Dukha Rahitaha, Ananda Svarupa. 








¢ Mind will have ups and downs, reflected Ananda now and then when situations are 
ideal. 


¢ Mind will never have Pratibimba Ananda all the time. 

¢ Design of Vyavaharika world. 

¢ Pratibimba Ananda will come and go, nature of Prakrti. 
Gita: 


ATA Aaa ie, SIS matrasparsastu kauntéya 
RATS Ras TST: SsitGsnasukhaduhkhadah | 


STTIsTaTeaT aati sm agamapaéayinGO'nityah 3795 
atiearaaSea ARS Ot OR eeu tamstitiksasva bharata || 2.14 |] 





The contacts of senses with objects, O son of Kunti, which cause heat and cold, pleasure and 


pain, have a beginning and an end; they are impermanent. Endure them bravely, O descendant 
of Bharata.[Chapter 2 - Verse 14] 





Even Jnanis mind will go through pain from external world. 








Contacting world will have different Vrittis. 








Life is experiencing different Vrittis in the mind by contacting the world of 5 sense 
objects and wading through because of Prarabda Karmas. 


This is Vyavaharika Vision of Jnani. 
Paramartika vision, |am eternal Atma, untouched by any Vritti or Karma. 


If mind should not contact world, mind should permanently sit in Nirvikalpa Samadhi. 











Prarabda will not allow one to sit permanently in Samadhi. 





Prarabda Janmantaro Saya Jeeva Svarupdaya. 
In Vyavahara accept Sukha Dukha. 


In Paramartika, claim Bimba Ananda which is Moksha. 


a) Kutasta Jnana Murti : 


Murti means Svarupa. 


| am changeless (Kutasta) perceiver (Jnana Murti) Atma even in Jagrat Avasta, but in 
Jagrat | forget it. 
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Verse 48: 


YX, ~ _ - _ 
TA Wet Tass CANARIA Kaa: | yatha prajne tathaivayam svapna-jagaritantayoh 
—e a Gata ll ve yy || Pasyann apy avikaritvad dvitiyam naiva pasyati 





¢ Asin sleep, Sakshi sees no other, in reality (sees means not connected) 


¢ Truth we see in Sushupti Avastha that | don’t have any Sambanda with Prameyam is 
true in Jagrat Avastha also. 


a) Yatha Pragnya : 
e¢ Just as in the case of Prajnya, Sushupti Avastha. 
b) Tatha Eva : 
¢ Same is true. 
c) Ayam Atma Brahman : 
¢ |am Brahman. 
d) Svapna Jagarita Avastayo : 
¢ In Svapna and Jagrat also. 


¢ Even though | am Sakshi of Prameya Prapancha in Jagrat, | become Sakshi not directly 


but through mind — Pramata. 
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Example : Day time 
¢ Surya Bhagavan is revealing earth. 
Pournami Night : 
¢ Surya Bhagavan reveals earth through the moon. 
e) Pashyan Api : 
¢ In Jagrat through the mind, | am Changeless perceiver of the world. 
¢ Mind is changing perceiver of the world. 
¢ Even when! am perceiving the world, | have no Sambanda with the world. 
¢ Looking at world, say this. 


f) Pashyan Api Dvitiyam Neiva Pashyati : 





¢ lam not seeing the world means | am not connected to the world. Why? 








¢ |am higher order of reality as changeless perceiver and world is changing. 





¢ World being Avidya Karyam — Adhyastham, world is Vyavaharika. 
¢ As changeless perceiver of the world, | am not connected. 
¢ If lam changing perceiver, | become the mind. 


¢ Then lam connected with the world — and | have started reacting. 








¢ When | perceive the world, | have 2 channels. 
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2 Channels 








————— 








Changing Mind 











Changeless 

















- Pramata 

- Pramata changing 
perceiver always 
connected to world. 














- Sakshi 

- As changeless perceiver, |, 
Sakshi am never 
connected to the world, 
Ananda Svarupa. 








Divitivam Neiva Pashyati, Sprishate (in verse 47) 








Am | connected to the world 








———— 





As Pramata 














- Helplessly connected 
- Prarabda will affect 
Pramata. 

















As Sakshi 














- Helplessly unconnected. 
- Prarabda can’t touch 
Sakshi. 
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laminaRoom 


——— 














- Courier knocks 
- Give them Sakshi card 
- Prarabda can’t touch me. 


- Prarabda courier knocks 
door. 

- Asks who are you. 

- Give them visiting card of 
Pramata, Ahamkara. 

- Prarabda steps in to 
deliver Sukham and 
Dukham. 

















Prarabda will affect Pramata 
Sakshi. and not Sakshi. 


- Jnani knows how to claim Ajnani does not know how to 
Sakshi. claim Sakshi. 
Therefore disturbed. 





3730 


g) Neiva Pashyan : 
¢ Why? 


e Avikaryatvat —|lam changeless Sakshi, enjoying 5 features. 


ee 


Adrishyatvam 
Abautikatvam 


Agunatvam 
Avikaritvam 
Anagama Pahitvam 


Drishyatvam 
Bautikatvam 
Sagunatvam 
Savikaritvam 
Agama Pahitvam 
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Verse 49 : 
Ud SMeadl Aled AAA: | evam jnanavato nasti mamaham-mati-samsrayal 
WRASSE SIRT ZATAA:! | YQ 4p |) 2Aasvat-pradipa-hastasya hy andhakara ivagratah 


For one who has the knowledge [of the Self] thus, there is no sense of "I" and "mind", in the 
Same way as there is no darkness in front for one who is carrying a lighted lamp in his hand. 
[Chapter 4 — Verse 49] 








¢ Whole Moksha is attaining clarity w.r.t. Pramata and Sakshi. 











¢ This message | grasp, mission accomplished. 
¢ This message | miss, mission struggle continues. 
a) Evam Jnanatha : 
¢ One who has the knowledge clearly. 
¢ |am the Sakshi not Pramata. 
¢ Pramata is Avidya Karyam. 
¢ Mithya Vesham |, Brahman, put on and off. 
¢ Why emphasise Avidya Karyam. 
¢ What is Moola Karyam is Mithya. 
¢ Pramata is Mithya, Vesham required for all Vyavahara. 


¢ Even to claim 1am free, | need a Vesham. 
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Only with Vesham, | can say, | am Nitya Muktaha. 








| have Pramata as Mithya Vesham, Maya Manusha Vesham. 








Moment | have clarity, what is the Prayojanam? 


b) Mama Aham Iti Samshraya Nasti : 


Ahamkara and Mamakara will be falsified. 


Ahamkara: 


| belong to these people. 


They will control me. 


Mamakara: 


They belong to me. 

| will struggle to control them. 

| belong to them, | am controlled. 

When they don’t live as | want, (expectation). 
Silkworm produces silk thread and gets trapped. 


Jiva has expectations from wife, children... and trapped. 


| weare expectations and suffer in boiling cauldron of Samsara. 


All because | have come drown from Sakshi to Pramata. 








Going down not harmful, as long as | remember it is a drama. 








Moment | forget, life full of problems. 
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c) Evam Jnanam Vataha : 
¢ One who has falsified Pramata. 
d) Aham Mati Nasti Samshriyaha : 
e Mati = Bavam, Ahamkara Abhimana, falsified. 
Like what : 
e) Bhasvat Pradipitaha Hastasya : 
¢ Suppose person holds bright light Pradeepa in hand. 
¢ Bhasvat = Lamp. 
¢ Hastaha = In the hand. 
¢ Person moves forward — wherever he moves darkness will be absent. 
f) Andhakara = Ahamkara + Mamakara 
¢ Person with lamp in hand. 
g) Agrahata Andhakaryasya Eva : 
¢ No darkness in front of him, around him goes. 


e Yatra Yatra Jnana — Tatra Tatra Mukti. 


santustah satatam yogIi 


yatatma drdhaniscayah | 


mayyarpitamanobuddhih 3734 
=rT Awearad: oa sr fora: i S2a.es Il yo madbhaktah sa me priyah || 12.14 |] 








¢ Mayi Arpita = Sakshi Arpita Mano Buddhi. 


Revision — Verse 49: 


¢ How Jnani becomes free from Samsara? 


Mechanism: 


e Any Samsara is caused by Ahamkara and Mamakara. 





Cause of Samsara 








 } 





Ahamkara 














- Stage in which | belong to someone. 
- |amcontrolled by others. 

- Children — Controller 

- Parents — Controlled 

- Problems created by love, affection. 


- Casualty : Parents loose freedom. 
- Ahamkara leads to loss of freedom. 





- Love me to get security, love, support. 











Mamakara 











- Stage in which others belong 
to me, they belong to me. 

- |am-—Controller 

- Others — Controlled 

- | control regulate my children, 
grandchildren. 
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¢ Both these states disturb me emotionally. 


¢ |want to regulate something or my life is being controlled by something. 





As controlled As controller 


¢ In2 ways, Samsara will be there. 








¢ Ahamkara and Mamakara can’t be avoided as long as there is Dvaitam. 








e Yatra Yatra Dvaitam, Tatra Tatra Ahamkara, Mamakara Bavaha. 


Gita — Chapter 1: 


¢ Summarised by Shankara in one sentence. 



































Samsara 
Aham Ye Sham Mama Ete 
| belong to these people They belong to me 














¢ Revealed by Arjuna by one expression “Svajanam”. 








¢ Sva =Aham — Mama Abhimana 


NY, 


Dvaitam —> Ignorance —- Samsara 
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lf Samsara should go; 





Ignorance must go 


' 


Dvaitam must go 


’ 


Aham Mama must go 


{ 


Controller, controlled 
Situation must go 
































That is what knows when person becomes Advitiya Kutasta Atma Aham Asmi. 


Verse 48 —2"4 Line: 


Dvitiyam Neiva Pashyati. 


He does not have 2™ thing, Triputi inform of Pramata, Pramanam Prameyam. 


All 3 are Moola Avidya Karyam. 

Pramata = Mind 

Pramanam = Mano Vritti Moola Avidya Karyam 
Prameyam = Bahya Prapancha 

Triputi is Moola Avidya Karyam, Mithya, as good as non-existent. 


Dvitiyasya Abava. 
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Isavasya Upanishad : 


meq Sater wets MAA ATArA | Yastu sarvani bhitani atmanye-vanupasyati, 





AayAy Ua aat 7A faspTera | IG 11 || sarva-bhitesu catmanam tato na viju-gupsate. (6) 


He who constantly sees everywhere all existence in the Self and the Self in all beings and forms, thereafter 
feels no hatred for anything. [Verse 6] 


Sa paryagac-chukram-akayam-avranam 

asna-viragm Suddham-apapa-viddham, 

kavir-manisi paribhih svayam-bhuh yatha-tathyatah 
AIT SACS HAAMMIAT MARAT lin 1 arthan-vyadadhac-chasva-tibhyah samabhyah (8) 
He, the Atman, is all-pervading, bright, bodiless, scatheless, without muscles, pure, unpierced by evils, 


wise, omniscient, transcendent and self-existing. He alone allotted their respective functions (duties) to 
the various eternal years (Creators).[Verse 8] 





Dvitasya Abavate, Aham Mati Samshraya Nasti : 
¢ Samsara Nasti. 


¢ If 2°? thing is not there, why do you call it binary format not unitary format? 
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Binary 
| 


Not Dvaitam 












































One Other 
| | 
- Satyam - Mithya 
- Observer - Observed Triputi 
- Sakshi - Pramata, Pramanam, 
¢ Advaitam only in Dvaita format. iti he a 





¢ Example: 
Person with torchlight or lamp in hand will not have Darkness. 


e Jnani— established in Advaita Jnanam will not have Ahamkara, Mamakara Andhakara, 
Darkness in Jagrat and Svapna. 
Gita : Chapter 12 
advesta sarvabhutanam 
maitrah Karuna @€va ca | 


nirmamo nirahankKarah 


samaduhkKhasukhah Ksam1 [| 12.13 || 





Verse 50 — Introduction & Verse 50: 


ada ePled: | fatra drstantah 
~ OO A ; ~ - 
a FATTAMS Tans: Edleeaeg dtdel: | @ prabodhad yatha ’siddhir' dyaitad anyasya vastunah 


~~ = oo ° 


qladhitacd qeule: Te cA: tl 4o I bodhad evam asiddhatvam buddhy-ddeh pratyagatmanah 


Here is an example. [Introduction] 

Just as before enlightenment the Self which is different from [the world of] duality 
is not known, even so after enlightenment of the Self intellect, etc. are not known. 
[Chapter 4 — Verse 50] 





Introduction : 
Tatra Drishtantaha : 

¢ With respect to that Advaita Siddihi there is following example. 
Verse 50: 








Teaching : 


¢ After Jnanam Dvaitam can’t exist. 








e It does not mean that Jnani doesn’t see the students or the world. 





¢ It means there is no Satya Dvaitam, real Dvaitam, there is experienced Dvaitam 
which is Mithya, as good as nonexistent. 











3740 


Sureshvaracharya Says : 


























Jnanam 
Before After 
| | 
- There is no Advaitam - There is no Dvaitam after 
before Jnanam. Jnanam. 
- Only Dvaitam exists. - There is only Advaitam. 
- Ajnana Kale - Jnana Kale 




















a) Yatha Jnanat Purvam Advaitam Nasti, Thatha Jnanat Anantaram Dvaitam Nasti : 
Gita : Chapter 2 


a1 TAS asaya ya nisa sarvabhutanam 
ata Srata Harta 


tasyam jagarti samyami | 


yasyam jagrati bhutani 


a Taal Gaaat AA: UW R-&Qtt || sa nisa pasyat6 munéh || 2-69 | | 





At time of Karma Yoga, Upasana Yoga, when Veda introduces Brahman, it is taken as 


one of things in creation, one of the entities in Dvaita Prapancha. 3741 


¢ That Brahman is Nityam, Nirvikara, Niranjana. 


¢ |want to gain — knowledge and join that Brahman. 


¢ We think of Brahman as one of the entities in creation. 


¢ Once | know Brahman, there is no question of joining Brahman. 


¢ Who is to join whom. 


¢ There is only one Brahman which is myself. 


¢ No Brahman other than me Brahman. 


Brihadaranyaka Upanishad : 


as fe gata wate aac sat qeala, afgac 
gatinafa, afzac rat taza, afeac sacaftracfa, 
afgat xat szurtia, afeac gat aga, afac gat 
eufa, afzat sat faararfa ; ax caea aaarehar- 
WA, AAR wad, achat ws ita, act H 
Tea , acha Hahraea_, acha H Tag, ache 


R Aela, acer R wit, aaa H frariara ? 
gad aa farnfa a Ga fanritaae a av afe 
aearean, sagen a FR yee, sitet at fF xtra, eras 
plage afaat a sqaa, a fieafa; fagrarca? 

L, kaaramaante aah, maragy 
mereqacatihs ersecat Araaesay fasrarce 1) 2% 1 








yatra hi dvaitamiva bhavati taditara itaram pasyati, taditara 


itaramjighrati, taditara itaram rasayate, taditara itaramabhivadati, 
taditara itaram Srnoti, taditara itaram manute, taditara itaram 
sprsSati, taditara itaram vijanati; yatra tvasya sarvamatmaiva- 
bhut, tatkena kam pasyet, tatkena kam jighret, tatkena kam 
rasayet, tatkena kamabhivadet, tatkena kam srnuyat, tatkena 

kam manvita tatkena kam sprset, tatkena kam vijaniyat? 

yenedam sarvam vijanati tam kena vijaniyat? sa esa neti 
netyatma, agrhyo na hi grhyate, asiryo na hi Siryate, asango 

na hi sajyate, asito na vyathate, na risyati; vijmataramare 

kena vijantyat, ityuktanusasanasi maitreyi, etavadare 


khalvamrtatvamiti hoktva yajhavalkyo vijahara || 15 | | 
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Because when there is duality, as it were, then one sees something, one smells something, one tastes 
something, one speaks something, one hears something, one thinks something, one touches something, 
one knows something. But when to the knower of Brahman everything has become the Self, then what 
should one see and through what, what should one smell and through what, what should one taste and 
through what, what should one speak and through what, what should one hear and through what, what 


should one think and through what, what should one touch and through what, what should one know and 
through what? Through what should one know that owing to which all this is known? This self is That 
which has been described as Not this, not this. It is imperceptible, for It is never perceived; undecaying, for 
lt never decays; unattached, for It is never attached; unfettered - it never feels pain, and never suffers 
injury. Through what, O Maitreyi, should one know the Knower? So you have got the instruction, Maitreyi. 
This much ideed is (the means of) immortality, my dear. Saying this Yajnavalkya left. [IV — V — 15] 








¢ Dvaita Kale, Advaitam Nasti 








¢ Advaita Kale, Dvaitam Nasti. 





¢ Until awakening takes place, Dvaitat Asiddinaha Vastu Siddhi. 
¢ There is no Advaitam, it is not established. 
¢ Yatha Asiddihi. 
¢ What type of Advaitam not established? 
b) Dvaitam Anyasya : 
¢ No Dvaitam other than Advaitam exists for Jnani. 


¢ For Ajnani only Dvaitam in the form of Saguna Jiva, Saguna Jagat or Saguna Ishvara 
exists. 
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¢ Accepts only existence of Pratyaksha Aparoksha Jiva, Paroksha Jagat and some 
Paroksha Ishvara. 


¢ Other than 3 can’t appreciate Nirguna Advaita Brahman. 
¢ Accommodates Brahman within the world. 
¢ No Advitiyam Brahma, until knowledge arises, person is in Ajnanana Kale. 
Brihadaranyaka Upanishad : 
¢ Yatra hi Dvaitam iva Bavati... Atra Itara Pashyati 
Atra Itara Srunoti 
Atra Itara Abhivadati 
Yatra Dvaita Ilva Bavati 
Yatra Sarva Atma Iva Abut 
Tatra Kena Kam Pashyet... [IV — V — 15] 
¢ This is Drishtantanta. 
c) Darshtanta — Bodhat : 


¢ Inthe same way, after knowledge properly arises with revised self conclusion, must 
revised format change. 


Revised self conclusion : 


¢ |am not Pramata mind but Sakshi. 
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Revised format : 

¢ | Sakshi alone am Satyam. 

¢ World is Adhyastham in me because of Maya. 
d) Bodha Anantaram Pratyag Atma Bodhat : 

e¢ After knowledge of Adhishtana Sakshi, 
e) Asiddatvat : 











¢ There is no 2" thing in the form of Triputi or Dvaitam. 





Sad Darshanam: 


dvandvani sarvanyakhilastriputyah 
kinchitsamashritya vibhanti vastu | 
tanmargane syadgalitam samastam 


a Gesat SST SS See ne et na pashyatam sachchalanam kadapi || 11 | | 


All the pairs of opposites such as heat and cold, pain and pleasure, success and failure, and the 
phenomenon called experience, consisting of the Experiencer, the process of experiencing and the thing 
experienced, depend for their expression upon some higher factor or principle. When you make a search 
of That (non-moving substratum) all the dualities and the trinities will disappear. Those who have 
experienced the Pure Being will have no movement or wavering of the mind. [ Verse 11] 








¢ All Dvaita Triputi, Adhi, Pramata, Prameyam, Pramanam, all 3 gone, won’t disappear 
experientially but loose reality. 











Example : 


¢ Straight rod partially dipped in water. 3745 


Transparent 


——__—_»> 
container / \ 


Straight Rod Partially dipped 




















Appears bent because of Water 
Medium of water 


Partially dipped straight rod appears crooked, bent. 
Principle of physics, under water rod appears as though bent. 
Even after knowledge of straight rod, appearance of crookedness continues. 


Similarly because of Maya medium of Jagrat, Svapna, Sushupti, Jiva, Jagat Ishvara 
(Crooked) Triputi appears like Vakra Danda. 


In Advaita Adhishtana Jnanam they are resolved. 


f) Pratyag Atmana Bodat Asiddatvam : 


Dvaita Prapancha is falsified. 
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¢ Mahavakyam only reveals a fact of Adhishtana Advaita Atma Brahman, in which 
Pramata, Triputi resolves. 


¢ After Jnanam, Triputi appearance will continue. 











¢ |know: 
Mundak Upanishad : 


Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena 


adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham II 11 II 


brahmarpanam brahma havih 
brahmagnau brahmana hutam | 
brahmaiva téna gantavyam 


brahma karma samadhina | 14-24] |] 


wi Rw il 


Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings; by Brahman 
is the oblation poured into the fire of Brahman; Brahman verily, shall be reached by him who always sees 


Brahman in all actions. [Chapter 4 — Verse 24] 





¢ Sarvam Brahma Maya Jagat Tad Brahma Aham Asmi. 


¢ This Jnanam will be there intellectually, Dvaitam will be falsified. 3747 


Verse 51 — Introduction: 


sa esa vidvan hanopadana-sunyam atmanam 


atmani pasyan 


This man of enlightenment, seeing within himself the Self, not subject to acceptance or 
rejection, [conducts himself as follows]. [Introduction — Chapter 4 — Verse 51] 





¢ In this manner. 
a) Saha Eshaha Vidwan : 
¢ This wise man recognizes intellectually Advaita Atma. 
b) Atmani : 
¢ In himself. 
c) Atman Pashyet : 
¢ Recognises his Atma. 
Gita : 
qaoatTad mad yatroparamate cittam 
Tae QIRTaaati | niruddham yogasévaya | 
qaq Sai Aa Sasa yatra caiva tmanatmanam 


qeasiata q=ata ll &-Ro jl pasyannatmani tusyati | | 6-20 | | 


When the mind, restrained by the practice of Yoga, attains quietitude and seeing the Self by the self, he is 
satisfied in his own Self; [Chapter 6 — Verse 20] 3748 





Atmani Atmanam Pashyet. 


Being aware of Advaita Atma intellectually. 








Intellectually recognizes Advaita Atma through Mahavakya Jnanam. 








Experience of Atma not possible because Triputi is not there in Atma. 


Any experience requires Triputi experientially, Advaitam not possible. 


Intellectually, cognizes Advaitam, understands Advaitam principle. 








Dvaita Anubava continues parallelly with Advaita Atma Jnanam. 


In and thru Advaita Anubava caused by Maya Shakti of Brahman, he remains in 
Advaitam caused by Mahavakya Jnanam. 











Brahman 








y 


Aham Brahma Asmi 








Maya Shakti 


y 








v 


Maya Shakti 








Agyanam 


y 











y 


Paramartika Jnanam 











3 Avastas 


y 








y 








Triputi 





3 Avastas Triputi, Dvaita 
Anubava falsified 














b) Jnanaya Kritva Jnanamaye : 








In and thru Dvaita experience, caused by Maya, be established in Advaita Jnanam 


caused by Shastram. 
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Don’t talk of Advaita Anubhava. 











Anubhava = Experience = Duality. 





Advaita Anubava = Advaita Aparoksha Jnanam. 
Intellectual, cognitive Jnanam. 


Coming and going is not Advaitam. 








Inspite of Dvaitam, | am in Advaitam all the time. 








Pashyan, Srnvan, Jigran, Vidwan understands clearly. 


naiva kincitkaromiti 
yukto manyéta tattvavit | 


pasyan srnvan sprsan jighran 


asnan gacchan svapan svasan |[5-8] | 





c) In Advaita Atma, Hana Upadana Shunyam : 


Transcends all transactions. 

All worldly transactions, Hana — Upadanam. 
Hanam = Dropping, giving up 

Upadanam = Taking. 


We use Jnana Indriyas to take Jnanam, Karma Indriyas to dropping actions. 3750 


¢ Take object, drop objects, use Karma Indriyas. 


¢ Trans transactional, supra transactional, “Avyavaharyam” in Mandukya 7 Mantra. 


Ted tal 7 ate ot IECOR RI TWAT TOW A Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 


“ \ 


FEAT aA aaa ; Ah AW c | adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 
FIST Tred ff 5 + Tay Heed FT MTT CREE 1 \9 1 prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah II 7 Il 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external 
world, nor that which is conscious of both, nor that which is a mass of consciousness, nor that which is 
simple consciousness, nor is it unconsciousness. It is unseen by any sense-organ, beyond empirical 
dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable, essentially by of the Self 
alone, negation of all phenomena, the peaceful, the auspicious and the nondual. This is what is considered 
as the Fourth (Turiya). This is the Atman and this is to be realised. [Mantra 7] 





d) Avyavaharyam Atmanam Pashyet : 
° How he recognizes? 
Says : 
¢ lam free from all transactions even while he is involved in all transactions. 
e Itis not he is free only in Samadhi or Turiya Avasta, Nirvikalpaka Avasta. 
¢ Weare not interested in Turiya Avasta. 
¢ Avyavaharyam is not temporary Advaitam Ananda in Samadhi or sleep. 
¢ Itis Another form of Samsara. 
¢ In worldly Vyavahara, Ananda goes. 
¢ Weare interested in permanent Advaitam even when all transactions are going on. 3759 


Gita: 


naiva kincitkaromiti 


= x os sIatta 
~ a —~ kt6 manyéta tattvavit | 

Gal Aaa Aakraresz_1 _ 

QRS sng qa a 


pasyan srnvan sprsafi jighran 


BRAS Rees SISAL OS I asnan gacchan svapan Ssvasan ||5-8| | 








¢ Advaitam, not absence of Dvaitam but inspite of Dvaitam. 











¢ Not Nirvikalpaka, Absence of Vikalpa, but inspite of Vikalpa. 





¢ In Trupti, saying no Triputi is Advaitam. 











¢ See Dvaitam and say no to Dvaitam, that is called Jnanam. 
¢ This is said in verse 51. 


Verse 51: Very Important Sloka 


AN A 


aaa GAA AIA FATT | sarvam evanujanati sarvam eva nisedhati 
NAHSPUSTST Fae Sages: 1h 4e ut || Dhedatma-ladho ‘mujh syan nisedho 'tat-svabhavatah 


This man of enlightenment] accepts everything and rejects everything. Acceptance is 
admission of the world of duality [from the empirical standpoint] and rejection is [its denial] 
on account of its not being real. [Chapter 4 — Verse 51] 2752 














In the case of Advaita Jnani, Savikalpa Triputi and Nirvikalpa Atma coexists. 





Savikalpaka Dvaitam is Mithya, experientially available all the time. 








Mithya experience available all the time. 








Savikalpa Triputi continues but is Mithya, as good as not there. 
Mirage water experienced, but factually not there. 
What was, is, will be there always. 
Example : Straight rod. 
Even when it appears Vakra Danda, it is Rajju, straight, Danda only. 
Similarly, when | experience Dvaitam, Dvaitam being Mithya, it is as good as not there. 
Vikalpas are absent, factually experientially present. 
Therefore | am Nirvikalpa. 
Vikalpa = Triputi — Pramata mind 
- Prameyam — World. 
- Pramanam — instruments. 
Vikalpas are experientially present. 


Danda straight in the water, outside water. 








| am Nirvikalpa in 3 states, all the time. 
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- lam Nirvikalpa only in Samadhi - lam Nirvikalpa in Jagrat, Svapna, 
Avasta. Sushupti, Samadhi (when | 


Suspend all the thoughts). 
- To become Nirvikalpa, need not 
go to a state. 





¢ To become Nirvikalpa, | need only knowledge, | am all the time Nirvikalpa. 


¢ To know Nirvikalpa, all the time, | can use only Jagrat Avasta. 





¢ In Nirvikalpa Avasta | don’t know | am Nitya Nirvikalpa because knowledge requires 
Triputi. 











¢ Triputi available only in Jagrat. 
¢ Using Shastra Pramanam, | should know. 
¢ Through Vikalpa, | should know | am Nitya Nirvikalpa. 


e¢ After knowing that, Jnani makes a Paradoxial statement. 


HAUT aarae aa maya tatamidam sarvam 
SIE Haat | jagadavyaktamourtina | 


Aosta aanaita matsthani sarvabhtatani 
a =e asattsa: u 2@_el na caham tésvavasthitah || 9-4 i 





All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in Me, but | do 


not dwell in them. [Chapter 9 — Verse 4] 


a4 Aaa Aaa 
qQea4a 4 4URTHsaesey it 


AATCAT HAAS: USSU 


na ca matsthani bhuatani 
pasya mé yogamaisvaram | 
bhutabhrnna ca bhutastho 


mamatma bhutabhavanah || 9-5 | | 


Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not dwelling in 





them, |am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5] 


Mastani Sarvabutani Nachamastani Butani 


- Dvaita Prapancha is in me all the 
time because for its existence it 


requires me, Advaita Kutasta Atma. 


Dream requires support of waker. 
Dvaita Prapancha requires support 


of me Nirguna Atma. 

| lend existence to Dvaita 
Prapancha. 

Therefore, entire Dvaita Prapancha 
isin me. 


All is in me all the time. 





There is no Dvaita Prapancha in 
me at any time. 

lt was there, now not there 
understandable. 

Jnani sees Mithyatvam of Dvaita 
Prapancha clearly. 

Factually not there at any time. 
Paramartikaly not there in me at 
any time. 
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Mastani Sarvabutani Nachamastani Butani 


Experienced in me all the time, - Jnani rejects whole world 
Vyavaharikaly in me all the time. simultaneously without any fear of 
Jnani accepts whole world in him logical contradiction, as Nirguna 


as Adhishtanam, as Ishvara. Brahman. 
There is everything. There is nothing, Na Bumi Rapo, 
Accommodates everything, hence Na Cha Vanni Asti. [Kaivalya 
no desires. Upanishad — Verse 23 & 24] 
- Nota Baram. 





a) Sarvam Eva Anujanati : 
¢ Accepts whole world in him as Adhishtanam. 


¢ He doesn’t reject anything. 





¢ Rejection in emotional level is called hatred. 











¢ Neither intellectually rejects the world nor emotionally rejects the world. 
¢ World is Mithya, draws existence from me. 

b) Sarvam Eva Jnani Nishedati : 
¢ There is nothing in me. 


Kaivalya Upanishad : 
= ae — oe ae 
PRT FF Tedled J Alot ASied FAR TL |! na bhimirapo na ca vahnirasti na canilo me'sti na cambararh ca | 





Ud falecal GATE TTRTA FPA | AU |) eVarheViditva paramatmartiparh guhasayam niskalamadvitiyam || Be 


sanastasaksithsadasadvihinath pray sudchamh paramatmaripam 11 241 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the 
Paramatman... the one who is in the cavity of the heart, who is without parts, without a second, the 
Witness of all, beyond both existence and non-existence, one attains the very nature of the Paramatman. 
[Verse 23 & 24] 





¢ lonly am... 
¢ Experientially there is everything appearing. 
¢ Factually there is nothing. 


¢ What is Advantage at emotional plane? 





¢ Since everything is in him, he does not miss anything in life, no Kurai. 











¢ Saha Ashnute Sarvam Kamam, Saha Brahmana Nibadita. 
¢ He enjoys everything, does not miss anything in life. 

¢ For Sanyasi, no wife, no children. 

¢ In his vision, all belongs to me. 

¢ |Ishvara am Sarva Adhishtanam. 


¢ Jnani does not lack, miss anything. 
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Taittriya Upanishad : 


te ye Satam-ajanajanam devanam-anandan, 


sa ekah karma-devanam devanam-danandah, 
ye karmana devanapiyantt, 
Srotriyasya cakamahatasya. (6) 

This joy of the gods born in the deva Loka multiplied a hundredfold is a unit of joy of the gods (Karma 


Devas) who have become so by their special Karmas and it is also the joy of a srotriya, free from desires. 
[Il — VIII — 6] 





¢ Any Ananda any where belongs to me. 

¢ Claims everything, hence no Kurai. 

¢ Even though everything in him, does not feel anything as burden. 
¢ He accommodates whole world, including Ageing body. 

¢ Does not look upon body as Baram, mind as Baram. 


¢ World accommodated, not a load, Baram. 





¢ Then he says there is nothing in me. 


When 


ees SS 


Baram When desire comes 
| | 


- Jnani says nothing in me. - Jnani says, everything is in me. 3758 


















































¢ When Jnani Chants Chamakam... Agnishcha me, ... Garbashcha me. 












































Chamakam 
Jnani Ajnani 
- Sashti Vibakti - Chaturthi Vibakti 
- Everything belongs to me, - Forme 
nothing outside me. - | don’t have house, child, my 
wife should become pregnant. 











Jnanis Vision : 
¢ Series of Paradoxial expressions. 
¢ Sarvam Eva Nishedati. 

c) Bhedatmalobha Anujnanam : 


¢ Acceptance of Dvaitam. 








d) Asat Svabavat : 


¢ Seeing truth of Advaitam is rejection of Dvaitam. 








Revision : Verse 51 — Important Verse 


¢ This is unique vision of Jnani who has assimilated Advaita Jnanam as Taught by 


Scriptures. 3759 





¢ Jnani develops a capacity to simultaneously accept whole creation and also 
simultaneously reject whole creation, not sequentially. 











maya tatamidam sarvam 
jagadavyaktamurtina | 
matsthani sarvabhatani 


na caham tésvavasthitah |] 9-4 |] 


All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in Me, but | do 
not dwell in them. [Chapter 9 — Verse 4] 
na ca matsthani bhutani 
pasya meé yogamaisvaram | 
bhutabhrnna ca bhutastho 


Ww Asi mamatma bhutabhavanah || 9-5 | | 


Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not dwelling in 
them, |am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5] 





¢ Everything is in me, from appearance standpoint, because entire world appears in me 
as consciousness which is Adhishtanam. 


¢ Vyavaharika Angle, everything is in me, consciousness, which is Adhishtanam. 
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- Adhishtanam for Dream state. - Adhishtanam for waking state 


¢ From Paramartika Angle, from reality angle, nothing is in me because when world 
appears, it is as good as nonexistent. 


- Laukika Drishti - Shastriya Drishti 
- 2 normal eyes - 3° eve of wisdom 
- Represented by Pottu or Tilakam. 





¢ Jnanican live with both Drishti. 


- Jnani identical with Ishvara Saguna | - Jnani identical with Nirguna 
Brahman. Brahman. 
- Desireless - Burdenless 





¢ Jnani is either Ishvara or Brahman, never Jiva. 


¢ Guru Brahma, Guru Vishnu, Guru Devo Maheshvara = Ishvara. 


Gururbrahma gururvishnu gururdevo maheshwaraha 





Guru saakshaat parabrahma tasmai sri gurave namaha 





¢ Guru Sakshat — Param Brahma. 


¢ Heclaims he is Ishvara accommodating everything or claims Brahman in which nothing 
is there. 





¢ He is desireless and Burdenless. 


¢ Life is an asset, blessing for him never a burden or liability. 











¢ Capsule sloka, can extract all ideas of Vedanta. 
a) Sarvam Eva Anujanati : 

¢ Accepts everything. 
b) Sarvam Eva Nishedati : 

¢ Simultaneously rejects Bhedatma. 
c) Bhedat Atma Labhat Anujyadat : 


e Atma Labaha = Temporary existence, appearance, Acquisition of Bheda, Dvaita 
Prapancha is Anujyaha. 


¢ Appearance of Dvaita Prapancha is Acceptance of Dvaita Prapancha for Jnani. 
¢ Conformity to appearance of Dvaita Prapancha. 


¢ Living a life in conformity to appearance of Dvaita Prapancha is Acceptance. 
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d) Nishedata : 


Simultaneously rejects Dvaita. 


e) Asatva Bavaha, Atassvabavataha : 











Rejects because of Advaita Bava of Bheda in universe. 





Tatu = Bheda. 
Atatu = Abedha = Advaitam. 


Svabava = Nature of Brahman. 








Because of Acceptance of Advaita Nature, he rejects Dvaita Prapancha. 





Tamil Proverb: 


DF IDEHNNDHA WTNH WiTenesr maraththat ma'raiththathu maamatha yaanai 


wTs seo DOOM HSA! LWITIDH WiiTesesr maraththil ma‘rainthathu maamatha yaanai 


LITHEOS WEONHHSM LITT UPBOo LES paraththat ma‘raiththana paarmuthal pootham 


ugs seo IDGDN HHOM LITT LPHEOo £5 Cw . paraththil ma'rainthana paarmuthal poothamae 


wjg5re Glewwuurt G“utw wgurncr aman Folie nxucwomgZgsT WIFHS 2omT Hino weansgsl, WHS 


wUEgZHcans. Bw Fijdvlers Ga unis shlsg ALT, 355 05 wreewrw O\_5S Summa 
ABHurH Guia wis 5ayarver woonpgal hwo. 295) Gur, umwoolurGerra QungHen 2vsw, yomorailer uss s1vgZ5)a0 
FIGS FFESIOTW QU FUMUTY YSOSS STF WANTS. Bulag Shahar GreagZo5u Cun IpS5H sTvsHlev 2 corenw 
QGqran Ouray qragas PsA Gaga, 2 VK +55H TW FHOOM/wu Guu OurwHatier Qwagse alara® 5) G0. 
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When he was looking at wooden elephant from distance, he was appreciating it as 
though real. 








Because of the vision of elephant, wood was concealed lost sight of. 








When he was about to run away, Guru called him and took him near elephant. 


He understood wooden elephant. 








Frightening elephant disappeared in the vision of wood. 


This universe of 5 elements and its products disappears in the vision of Brahman. 








Hence, rejection of world takes place — how? 








Atat Svabavaha, nature. 








Advaita Svarupa, Brahma Svarupa Jnanam Nisheda Bavati. 


Both acceptance and rejection happen simultaneously. 
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Verse 52 — Introduction: 





Since everything has been stated, we come to the conclusion. [Introduction -— 
Chapter 4 — Verse 52] 


Conclusion: 


¢ Since everything regarding Vedantic teaching has been taught and validated by 
Gaudapada and Shankara in Upadesa Sahashri, my job is over. 


¢ Winding up in verse 52 and 53. 
Verse 52: 


TATA AS Ad Aaa AAT paramarthatma-nistham yat sarva-vedanta-niscitam 
THISUA Asad adden AAT WR ui |) tamopanud dhiydm jfidnam tad etat kathitam maya 


The knowledge of the real Self, which has been ascertained as the purport of the 
entire Vedanta and which destroys the darkness of ignorance, has been stated by me. 
[Chapter 4 — Verse 52] 





a) Tad Sat Jnanam : 


¢ Wisdom, knowledge. 
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b) Maya Tatitam : 
¢ Imparted by me. 
c) Sarva Vedanta Nishchita : 
¢ Jnanam arrived at in all Vedanta Granthas, Upanishads. 
¢ Logically arrived at. 
d) Upasamharihi Vedaihi, Shad Lingam : 
¢ Jnanam arrived in all Upanishads, | have given already. 


¢ Jnanam which is dealing with Atma, real I. 





|- Atma 


———_——— 


We know lower | trapped in A Paramartha Atma 
format | 


Real | 



































¢ Real | belongs to binary format not A format. 
¢ Can accept whole creation without complain. 
¢ Can reject, negate whole creation without sense of loss. 
¢ Without missing anything, can drop anything. 
¢ Without complaint accept everything. 
3766 











¢ Some people accepting is difficult, Prarabda makes some people choiceless in life. 





¢ Bhagawan gives them to know whether | have understood Vedanta well. 


¢ Loosing some people difficult, imaginary loss is Samsara. 











¢ Look at mind, ask, am I ready to loose the loosable, ready to accept choiceless. 





¢ Innermost heart does Japa of Verse 51. 





¢ Sarvameva Anujanati Sarvameva Nishedati. 











TFN 


SCE CIGRIGIGRSCUCECL CIE sarvam evanujanati sarvam eva nisedhati 
NAHSPUSTST Fa Sagem: 1h 4e ut || Dhedatma-ladho ‘mujh syan nisedho 'tat-svabhavatah 


This man of enlightenment] accepts everything and rejects everything. Acceptance is 
admission of the world of duality [from the empirical standpoint] and rejection is [its denial] 
on account of its not being real. [Chapter 4 — Verse 51] 





¢ Very powerful sloka, Paramartha Atma Nishta. 

¢ Real |, accepts choiceless and loosable loosable. 
¢ If not ready to loose loosable, | am loose! 

¢ Paramartha Atma Nishtam is real I. 

¢ Replace weak | by strong I. 

¢ Replace A format | by binary format I. 


e Paramanda Artha Nishta Jnanam. 3767 


¢ Tamo Apanutu, Jnanam. 
¢ Yam Dhiyam. 
e) Apanudu Jnanam : 
¢ Nashakam, destroyer, eliminator. 
¢ Eliminator of Tamo Apanudu. 


¢ Apanudati Iti Apanud, eliminator of Tamaha, Moola Avidya, Avarna Shakti. 








¢ Jnanam destroyer of self ignorance. 








¢ Such aJnanam | have given, removes ignorance from the mind, Antahkaranam of all 
students. 





¢ Even though Moola Avidya is located in Atma only, it is operational in the mind of 
everyone. 











¢ Antahkarana Avachinna Atma Avidya, Moola Avidya. 

¢ Darkness located in space but functional in the room. 

¢ Room Avachinna space located darkness. 

e Atma Nishta Antahkaranam Avachinna Agyanam eliminates. 
¢ Such aJnanam | have given, he is satisfied. 

¢ Tadetat Satitam Maya. 
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Verse 53 — Introduction: 


SICAL: @ etavadithoktam 


HEIGHTS Heel A ATISSUS HE HA | nehdtma-vin mad-anyo ‘sti na matto ’jiio ’sti kascana 
FcAatlae asad AEA TAMAS: | 4 I ity ajanan vijanati yas sa brahma-vid uttamah 


This man of enlightenment] accepts everything and rejects everything. Acceptance is 
admission of the world of duality [from the empirical standpoint] and rejection is [its denial] 
on account of its not being real. [Chapter 4 — Verse 51] 





Introduction : 
e Whether others have benefited or not, | have benefited. 
Verse 53: 
a) Eta Vadu Ida Uktam : 
¢ Inthis Brahma Jnanam, following message is given: 
b) Mattaha Anyaha Atmavitu [ha Nasti : 








¢ Other than me, there is no other Jiva in this world. 








¢ Negated his Jiva Bhava. 
Jnani says : 


¢ There is no other Jiva in this world. 
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¢ Sarvam Brahma Mayam Jagat. 


¢ Not only lam not Jiva, other than me, there is no other Jiva in creation. 





Jivas 
—$—S—— 


Ignorant Wise 

















¢ Both Jivas are not there at all. 

e Mattaha Anyaha. 

¢ Other than me, (Why you taught so much then? 

¢ Here in Brahman Anyaha Jiva. 

¢ Another Jiva, Atmavitu Jiva is not there. 

¢ Other than me, no Ajnani Jivas exist. 

¢ From Paramartika Drishti, Shastriya Drishti. 
Katho Upanishad : 


roe T AR ATA Sted — Manasai-vedam aptavyam, neha nanasti kincana, 


rat 7 aT Teal T an aad Tala T 99 | Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti II 11 II 





¢ From: Vyavaharika, Laukika Drishti its all appearance alone. 
¢ Na Shastram, Na Sishya, Na Guru. 
Mandukya Upanishad — Karika : 


Te] Teateret gael a+ WT Brera: na nirodho na cotpattirna baddho na ca sadhakah | 
aT nd I Ara FIT Waa Wt 32 i || na mumuksurna vai mukta ityesa paramarthata | | 32 || 





¢ From Paramartika Drishti, | have not taught anyone, factual angle. 
c) Mattaha Anyaha Agnyaha Nasti : 

¢ Negating plurality of Atma. 

¢ Atma Bahutva Nisheda. 

¢ Other than Advaitam, all others talk of Atma Bahutvam. 
l) Sankhya : 

¢ Many all pervading eternal Atmas exist. 
ll) Yoga, Nyaya, Purvamimasa : 


¢ Many, eternal all pervading Atmas. 
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lll) Visishta Advaitin : 
¢ Many Jivas, one — Paramatma. 
¢ Paramatma eternal, all pervading. 
¢ Jivas many, eternal, Param Anu Rupam. 
¢ Common = Atma Bahutvam 
¢ Advaitam = Only Teaching — Atma Ekaha Eva. 
¢ Jnani knows this truth. 
d) Yasya Brahmavitu Tamaha : 
¢ Greatest Brahma Jnani. 
¢ Other than me, there is no wise or ignorant Jiva, no 2" Jiva. 
¢ He knows without knowing. 
¢ Jnani knows no duality. 
Purva Pakshi : 
¢ Jnani knows — duality. 
¢ Jnani+Jnanam, knowledge. 
¢ Therefore Sureshvaracharya says Jnani knows without Knowing. 
¢ Knowing process is from Vyavaharika Drishti alone, not Paramartika Drishti. 


¢ From Paramartika Drishti, there is no knowing process also. 
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¢ Ajnanam Vijanati. 





¢ Without awareness, being awareful. 











¢ Knows without knowing. 
e) Yaha Saha Janati : 
¢ Whoever knows — Brahma Jnana Eva Bavati. 
¢ Teaching completed, there should be Poornamadaha... 


¢ What is the topic of following portion? 


3773 


Verse 54 — Introduction: 


"TAHT geal Fi Haida! Sc evam atmanam jnatva kim pravartitavyam uta 
adder! stelitad. BITE 2" Ba | Sead | || nivartitavyam ahosvin mukta-pragrahateti. ucyate 


[The opponent asks] “That having known the Self, should he perform deeds [enjoined by 
scripture] or abstain from them? Or is he free from all restraints?” We reply as follows. 
[Introduction — Chapter 4 — Verse 54] 





¢ Jnanis Acharaha after Jnanam. 
¢ Verse 54-69 (16 Verses) - Life style of Jnani. 
e Is life style regulated by, Governed by, controlled by Shastram or not? 
¢ Theoretically, Jnanis lifestyle can’t be governed by Shastram, is natural conclusion. 
¢ This is being established by Vyavaharika Drishti and Paramartika Drishti. 
a) Shastrasya Eva Abavat from Paramartika Drishti 
Brihadaranyaka Upanishad : 
e Na Shasta, Na Shastram, Tata Veda Aveda Bavati. 
¢ From Paramartika lifestyle, Jnanis life style can’t be regulated because Shastra Abava. 
¢ From Vyavaharika Drishti, Jnanis lifestyle can’t be regulated by Shastra. 


¢ Shastram has become irrelevant for Jnani. 
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What is purpose of Shastram? 


_——————— 


Sukha Prapti Dukha Nivritti 


Get Joy Solve problems 















































¢ Both irrelevant for Jnani. 

¢ Jnani does not seek Sukham. 

¢ He has understood | am Sukha Svarupa. 

e Understands world can’t give Sukham, it does not have Sukham. 

¢ Since he is already Sukha Svarupa, Sukha Prapti irrelevant. 

¢ Dukha Nivritti Irrelevant. 

¢ Other than Ananda Atma, no 2" thing. 

¢ 2°¢ thing is Mithya. 

¢ Dukham only in the identification with thoughts in the mind, Mithya. 














¢ Sarva Dukhatvena Nishedatvat. 
¢ No question of Dukha Nivritti. 
Remember Verse 51: 
¢ Sarvam meva Nishedati. 
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¢ Dukham negated, not burden for him, all Nama — Rupa. 
¢ Shastra meant for Sukha Prapti or Dukha Nivritti. 
Verse 54: 


SaaS AAT SaaecaGaaa: | jneydbhinnam idam yasmdj jneya-vastv-anusaryatah 
a Dare rare aT HET Slera Ui yy uy || a pravettim nivettim va kataksendpi vik sate 


Since this [knowledge], not being different from what is known, is in conformity with the 
known reality, [the man of wisdom] does not even glance at the path of action or that of 
renunciation. [Chapter 4 — Verse 54] 





¢ (Charya = Lifestyle 

e¢ Jnani Achara = Jnanis lifestyle. 
Purva Pakshi : 

e Is Jnanis lifestyle regulated or unregulated. 
Unregulated : 

¢ Yateshtachara — licentious. 

¢ Tradition rejects licentious lifestyle. 


¢ Licentious lifestyle only for Prakruta Purusha till he becomes Dvija, refined person, till 
Upanayanam. 


¢ Prakruta Purusha to Samskruta Purusha by Upanayanam. 3776 


Example : 


i 


Can't put washed clothes into dirt again by Yateshtachara. 


Converting Samskruta Purusha to Prakruta Purusha by licentious lifestyle not 


meaningful. 
Is life of Jnani regulated or unregulated? 


Certainly not unregulated. 





Asamsarl Samsarl 


Both Jnani and Ajnanis lifestyles regulated. 


Verses 54 — 69 discusses this. 


Ajnani Samsari — lifestyle is regulated by Shastram. 











Ajnani Regulation by Shastra + 2 Hooks 











————————— 

















Ichha Dvara Regulation 





Baya Dvara Regulation 





| 








- Desire 
- Kahika, Vachika Manasa 





- Fear 
- Papa, Jara, Viyoga Bayam 








Karmas to fulfill 
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If you don’t want these Dangers, do Karma. 

Do Sraddham, get Punyam, Svarga. 

If you don't, Children will have problems, Pitru Shapam. 

Shastra controls 2 hooks of Hindu Veidika Society by giving do’s and donts. 
Jnani can’t be caught by 2 hooks. 

Jnani has no desire or Bayam. 

No Papa Bayam, No Agami, No Naraka, No Travel for him. 


Shastra Vidhi, Nisheda can’t regulate Jnani. 








Shastra Vasana and Jnanam itself is regulator for Jnani. 








eadita [Ant 





Vyavaharika Mithya Vasana more than sufficient to regulate Vyavaharika lifestyle. 


Shastra requires 2 hooks which is not in a Jnani. 


Triputi also eliminated. 





Triputi 














Ajnani Jnani 
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Jnani 











Shastra words Jiva 


Instructor Instructed 


area Chodake Chodya 




















Nivritti Marga : - Jnana Khanda Jiva - Words of Shastra 
- Shastra Sanyasi - Mahavakya Japa 


- Danda 
- Vritam 





2 sets of Triputis. 
¢ How long Triputi will function? 
¢ Until Mahavakya clicks. 
¢ When Mahavakya clicks, 6 Triputis resolved. 


¢ No Pravirti or Nivritti Shastram. 3779 


¢ Shastra can’t do anything to Jnani. 
Gita: 
saqraut Stal =Ta: brahmarpanam brahma havih 
< = | ~~ = so 
SATA SSIV SAF | brahmagnau brahmana hutam | 
=F | Wea brahmaiva téna gantavyam 


BSISHaATSAt ll Ve-Ree ll brahma karma samadhina | |4-24] | 


Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings; by Brahman 
is the oblation poured into the fire of Brahman; Brahman verily, shall be reached by him who always sees 
Brahman in all actions. [Chapter 4 — Verse 24] 





Brihadaranyaka Upanishad : 
¢ Tatra Veda Aveda Bavati. 
¢ No Vidhi Nisheda. 
¢ Shastra can’t tell Jnani, you wont get Moksha, he is already Mukta. 
e Jnani doesn’t travel, no Patala, No Naraka. 
¢ Shastra can’t attract or threaten him. 
¢ Neither carrot or stick will work. 
Example : 
¢ Children take freedom. 


¢ Parent don’t give freedom. 3780 


e Shastra decently says, | have given freedom, do what you want. 
e¢ Shastra not frightened. 
¢ Jnanam makes Jnani responsible person. 
¢ Freedom can be given when person is responsible. 
¢ Shastram confident, Jnanam will make Jnani responsible. 
¢ He will not abuse freedom. 
Example : 
¢ Birla gives Cheque book to Gandhi to use. 
a) Idam Jnanam : 
¢ This knowledge. 
b) Jneya Abinnam : 
¢ Is keeping with object of knowledge. 
Atma Bodha : 


jnatrjnanajneyabhedah pare natmani vidyate, 


cidanandaikarupatvaddipyate svayameva hi II 41 Il 


There are no distinctions such as, ‘knower’, ‘knowledge’ and ‘the object of knowledge’ in the supreme Self. 
Since it is of the nature of homogenous Consciousness and Bliss, the Self has no such distinctions within 
Itself. It shines by Itself. [Verse 41] 
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In case of Brahma Jnanam, Brahman = Nirvikalpa. 


Brahma Jnanam = Nirvikalpa Jnanam. 


Exactly like knowledge in deep sleep state, we get Jnanam — Sukham Aham Apsvapsam 


Kinchit Avedishita. 
Brahman is keeping with object of knowledge. 
Ghata Jnanam — Ghata Akara Vritti. 


Pata Jnanam — Pata Akara Vritti. 








Knowledge and object have similarly. 








Brahman = Nirvikalpam, without any division. 
Akhanda Akara Vritti = Brahman = Divisionless. 


Jnanam = Divisionless knowledge, as in Sushupti. 








Knowledge exists in Sushupti. 
Therefore, on waking up we say : 


| had a light happy sleep. 


We are recollecting knowledge in sleep, Nirvikalpa Jnanam. 








In Brahma Jnanam, Brahman = Triputi Rahita. 


Jnanam = Akhanda Akaram. 


c) ldam Jnanam Jneya Abinnam : 


Is nondistinct from Jneyam Brahman, it is Nirvikalpaka. 


3782 


¢ Why Jnanam Nirvikalpaka because 
d) Jneya Vastu Anusari : 
¢ This Jnanam has to be in keeping with Jneya Padartha Brahman. 
e Anusari—in keeping with. 
¢ This is general rule. 
¢ Brahman is Nirvikalpam. 
¢ Which does not allow Triputi. 
Keno Upanishad : 


¢ Whoever says, he knows Brahman, does not know Brahman because if you say | know 
Brahman, Triputi comes, it is no more Brahman Jnanam! 





¢ Brahma Jnanam is unique Jnanam in which there is no Triputi or Vikalpa. 











¢ Therefore it is Nirvikalpa Jnanam. 
Reason : 
¢ Jneya Vastu Anusari Bavati. 


¢ Idam Jnanam Jneya Vastu Anusari Jneya Abinnam Bavati. 





¢ This knowledge is Nirvikalpaka Jnanam, Triputi Rahita Jnanam. 
¢ This Jnanam does not allow Triputi. 
¢ Chodaka, Chodaya, Chodana - Instructor, instructed, instruction. 


¢ This Triputi resolves after Brahman Jnanam. 
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e) Yasmat Evam Ataha : 
¢ Therefore, 
f) Katakshena Api Na Vikshata : 


¢ This Jnanam does not even slightly permit Pravirti set of instructions belonging to 
Grihasta Ashrama. 


Veda Instructions to Grihasta : 
¢ Do Sandhya Vandanam, Agni Hotram, Pancha Maha Yagya. 


¢ Evena wee bit of knowledge does not allow Pravirti instructions which require Triputi 
— Chodaka, Chodya, Chodana. 


¢ What about Nivritti instructions? 
¢ Follow Amanitvam, Ahimsa, Shanti, do Sravanam, Mananam, Nididhyasanam. 
¢ Nivritti instructions are applicable to Sanyasi. 
Na Vikshate : 
¢ Both type of instructions, Jnanam does not permit, even with the corner of eye. 
¢ Brahman does not glance at any type of instruction. 
¢ Jnani is rejected by all instructions. 
Kena Vakya Bashyam : 
¢ Even Ishvara can’t boss over Jnani. 


¢ Ishvara is boss giving instructions through Veda Purva and Vedanta. 
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¢ Ishvara can’t control Jnani by Veda Purva or Veda Anta — do’s and don’t’s. 








¢ Therefore A format no more available. 
¢ In A format alone Jiva Jagat Ishvara is there and Ishvara can boss over Jiva. 


¢ Jiva Jnani has dropped Jiva Bhava and has attained Brahma Bhava, A format not 
there for him. 








¢ Acharya threatens Ishvara. 

e May you be in your place. 

¢ InJiva, Jagat, Ishvara format Ishvara exists only with Sattva Nama Rupa. 
¢ With Rajas Nama Rupa, Jiva comes to existence. 


¢ With Tamas Nama Rupa, Jagat comes to existence. 





Brahman — Sat Chit Ananda 















































Maya 
Sattva Rajas Tamas 
Ishvara Jiva Jagat 











¢ All 3 are existing only because of 3 Nama Rupa. 








¢ All 3 borrow existence from Brahman. 
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lam that Brahman, absolute principle. 

If you frighten me, too much, | will withdraw existence from you. 
Sishya talks of glory of Guru. 

My Guru greater than Trimurthi. 








Trimurthi 


Great because of 3 Gunas - 

































































Maya 
Shiva Vishnu Brahma 
Uses Tamo Guna to Uses Sattva to Maintain Uses Rajas to Create 

















destroys 





Each Guna belongs to Maya. 
Trimurti — great. 


My Guru — Transcendental — Gunateeta — Gita — Chapter 14, superior to Trimurti. 


Gunaihi Guna Vasan Ayataha, Gunaihi Guravan Anyataha, Hairir Brahma Haradaya, 
Gunateeta Maya Smakam, Guru Tamogatham. 
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1) Gunaihi Guna Vasasam Ayataha : 
¢ Because of 3 Gunas, respectability has come to 
I!) Harihi — Shiva — Destroyer 
¢ Brahma — Creator 
¢ Vishnu — Maintainer. 
lil) Harir Brahma Haradayaha : 
¢ Trimurti have attained glory because of 3 Gunas belonging to Maya. 
¢ Have got Maya respectability. 
IV) My Guru : 
¢ Gunateeta Maya Smakam because of Gunat eva. 
¢ Brahama status. 
V) Asmakam Guravaha — My Guru. 
¢ My guru has become more respectable compared to Trimurthi. 
Vi) Gunateeta Maya Smakam — Guruva Gurtam Gatham 
¢ Jnani has become greater than Shastra and Ishvara, he is Brahman. 
¢ Therefore both not boss. 
g) Pravirthimva Nivrittim Va : 
¢ No more regulators 
h) Katakshena Api : 


e Even through a glance. 
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Verse 55 — Introduction: 





Purva Pakshi: 


¢ Why you say Brahma Jnana Triputi Rahitam — Nirvikalpam Chodya — Chodana Chodaka 
Rahitam is great? 


e Any other knowledge other than Brahman Jnanam — Devata, Karma, Ghata, Physics 
Jnanam is Savikalpaka, Triputi Sahita Jnanam. 





¢ What is uniqueness of Brahma Jnanam? 


¢ Other forms of knowledge promote and preserve Triputi — Instructor, instructed, 
instruction. 








¢ Brahma Jnanam neither preserves or promotes Triputi but it dissolves Triputi. 





¢ Why you say Brahma Jnanam is non different from Brahman, which is Triputi Rahita? 
1) Yataha : 


¢ Because of following reason. 
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Verse 55: 


OPTICHaTAT Eras a SIO ISS SIGE | pragatma-bodhad bodho ’yam bahya-vastiipasarjanah 
Tededi Rqa@aa STN HIS: Id: I) 4 JI pradhvastakhila-samsdara atmaikalambanah sruteh 


Before the attainment of SElf-knowledge, this knowledge is directed to external objects. But 
after the destruction of the entire world of bondage through Sruti, the Self alone is its support. 
[Chapter 4 — Verse 55] 





¢ Uniqueness of Brahma Jnanam, Mahavakya Janya Jnanam. 
a) Atma Bodhat Prag : 

¢ Before coming to Brahma Jnanam or Mahavakya Vichara. 
b) Ayam Bodhaha : 

¢ Any knowledge. 
c) Bahya Vastu Upasjanaha : 

¢ Was dealing with Anatma Vastu, Prapancha. 

¢ Laukika and Veidika Jnanam was Upasajana. 

¢ Based upon, centred on, within field of Anatma. 

¢ Since within Anatma Preserved Triputi, special Triputi : 

Instructor, instructed, instruction, there a wonderful Svarga. 


¢ Student receives Svarga Jnanam, gets desire, student says give me instruction. 3789 


Example : 
¢ Rina Mochana Angaraka Stotram. 
¢ To release person from Loan. 


¢ Jnanam came, Triputi Activated. 


Person with Loan - When to perform, how 


many times chanting 
Neivedyam. 





¢ Any other knowledge activates Triputi because Bahya Vastu Upasarjanam, it deals 
with Anatma. 


¢ When Mahavakya is Taught knowledge is of Binary format. 


Ishvara - Jiva—Ishvara becomes one (Atma) 


NV, 


Jagat (Anatma) 
Jiva Jagat - Dvaitam resolved 
- Instructor (Paramatma), Instructed - Chodya, Chodaka, Chodana 
(Jivatma), Instruction (Veda). Resolved. 
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Veda Purva, Karma Khanda. Veda Anta, Jnana Khanda 
Swami Bava, Dasa Bava Dasa Bava resolved. 
lam Victimised Jiva, world Victimiser. Anatma Jagat falsified, pithless 


Go to Ishvara with SOS. Nama — Rupa not worth counting. 
Ajnana Avastha Jnana Avastha 

lam unvictimized Atma. 

World is Nama Rupa Mithya. 





d) Pradvasta Akhila Samsare : 
¢ When entire Samsara is resolved, Jivatma — Paramatma — Vikalpa Division is resolved. 
¢ Chodaka, Chodana, Chodya resolved (Pradvamsa). 


e Akhila Samsare Sati. 








e) Atmaiva Alambana Bodaha : 
¢ Jnana remains, abides in Ekatma, Nirvikalpa Atma. 
¢ Jivatma, Paramatma, Anatma Vikalpa Rahita Ekatma Nishtaha. 


¢ Bodaha is knowledge. 








¢ Knowledge abides in Ekatma, nondual self. 
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Mandukya Upanishad : 


aed tal 7 ate oat IECOR RI 7 WaT TOW AI Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 


‘“ \ 


Fee I a AU aaa ; TAhT AY aay adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 
FIST TTT } r + aay Weed FT AT FT fast: 1 9 I prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah II 7 Il 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external 
world, nor that which is conscious of both, nor that which is a mass of consciousness, nor that which is 
simple consciousness, nor is it unconsciousness. It is unseen by any sense-organ, beyond empirical 
dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable, essentially by of the Self 
alone, negation of all phenomena, the peaceful, the auspicious and the nondual. This is what is considered 
as the Fourth (Turiya). This is the Atman and this is to be realised. [Mantra 7] 





¢ lam Nitya Turiya Atma Asmi. 
¢ Who is there to give instruction or receive instruction. 
¢ All these are nonrelevant. 
f) Srutehe : 
¢ This observation is not mine. 
¢ Itis as per Sruti Pramanam. 
Brihadaranyaka Upanishad : 


¢ Meitreyi Brahmana (Section) — 2"? & 4° Brahmana. 
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Brihadaranyaka Upanishad : Very Important Verse 
yatra hi dvaitamiva bhavati taditara itaram jighrati, 
taditara itaram pasyati, taditara itaram érnoti, 
taditara itaramabhivadati, taditara itaram manute, 
taditara itaram vijanati; 
Yatra va asya sarvamatmaivabhuttatkena 
kam jighret, tatkena kam pasyet, 
tatkena kam srnuyat, tatkena kamabhivadet, 
tatkena kam manvita, tatkena kam vijantyat? 
yenedam sarvam vijanati, tam Kena vijantyat? 


vijnataram are kena vijantyaditi || 14 | | 


Because when there is duality, as it were, then one smells something, one sees something, one hears 
something, one speaks something, one thinks something, one knows something. (But) when to the knower 
of Brahman everything has become the Self, then what should one smell and through what, what should 
one see and through what, what should one hear and through what, what should one speak and through 
what, what should one think and through what, what should one know and through what? Through what 
should one know That owing to which all this is known—through what, O Maitrey!, should one know the 
Knower ? [2-4 - 14] 





¢ Only in Dvaitam all instructions possible. 
¢ Yatra Sarvam Atma Vei Abuth Kena Kam Pashyet. 
¢ Famous 2 statements in Meitreiyi Brahmanam occours twice. 


e After Mahavakya Jnanam there is nobody to instruct him. 
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Revision Verse 55: 


¢ Verse 54-69 — Lifestyle of Jnani. 


|) 1* Teaching : 


¢ Jnanis lifestyle can’t be regulated by Shastra. 














Pravirthi Shastram 


Jnani neither Shastra regulated or unregulated but self regulated lifestyle. 


For Jnani, from Paramartika drishti no Dvaitam at all, no Triputi at all. 








Nivritti Shastram 








- Karma Khanda 
- Grihasta 

















- Jnana Khanda 


- Sanyasi 








Neither Shastra or Ishvara, therefore Jnanis Lifestyle not regulated, not licentious but 
self regulated by Vasana and Jnanam. 


Since no Triputi, No Instructor (Bhagavan), instructed (Sanyasi / Grihasta), instruction 
(Shastram). 
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¢ Both not relevant for Jnani. 

¢ Regulation involves instruction, instruction means Triputi. 
¢ For Jnani, no Dvaitam, Triputi, no Pravirti, Nivritti Shastra. 
¢ Tatra Veda — Aveda Bavati. 

¢ From Paramartika Drishti, Shastra non existent. 

¢ From Vyavaharika Drishti, Shastra irrelevant. 


¢ Shastra helping aspirant for Sukha Prapti or Dukha Nivritti, not time pass. 





Shastras Motive 


ese 





























Sukha Prapti Dukha Nivritti 
| | 
- Jnani knows |am Sukham - Everything other than 
itself. himself is Mithya. 
Chandogya Upanishad : - Dukha Nivritti not Satyam. 
- Yo Vai Buma Tat Sukham.. - Dukha Baditatvam. 
[7 -23-1] - Dukha Nivritti not required. 




















Chandogya Upanishad : 


a a War aege ared @anfet Wa || Yo vai bhuma tatsukham nalpe sukhamasti bhumaiva 


Gea yz aa fatsanteaca sit ya sukham bhama tveva vijijfiasitavya iti bhamanam 
apTar fafsiare gigi 2 Il bhagavo vijijfiasa itl. 3795 





Sanatkumara said : “That which is infinite is the source of happiness. There is no happiness in the finite. 


Happiness is only in the infinite. But one must try to understand what the infinite is.” Narada replied, “Sir, | 
want to clearly understand the infinite”. [7 — 23 — 1] 





¢ Jnanis life not regulated by Pravirti or Nivritti Shastram from Paramartika or 
Vyavaharika Drishti. 


¢ This is thesis of Sureshvaracharya after Jnanam, Dvaitam not there. 
Mandukya Upanishad : 
aed tal 7 ate aT IECOR RI 7 Tada 7 Tar ERC ee Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 


FEAT aA aay ry AY IIa e adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 
FIST TTT rare aay eyed 7 AT FT fas: 1 9 I prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah II 7 Il 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external 


world, nor that which is conscious of both, nor that which is a mass of consciousness, nor that which is 
simple consciousness, nor is it unconsciousness. It is unseen by any sense-organ, beyond empirical 
dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable, essentially by of the Self 
alone, negation of all phenomena, the peaceful, the auspicious and the nondual. This is what is considered 
as the Fourth (Turiya). This is the Atman and this is to be realised. [Mantra 7] 





¢ Na Bahish Pragyam — Triputi of Bahya Prapancha in waking is gone. 
¢ Na Antap Pragyam —Triputi of Svapna Prapancha gone. 
¢ Na Pragyana Ghanam -— Triputi of Sushupti gone. 


¢ 3 Padas gone. 
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¢ Prapancha Upa Shamam, Shantam, Shivam, Advaitam.... 
¢ Where is Pramata, Pramanam, Prameyam. 

Srutehe : 

Brihadaranyaka Upanishad : 


yatra hi dvaitamiva bhavati taditara itaram jighrati, 
taditara itaram pasyati, taditara itaram érnoti, 
taditara ttaramabhivadati, taditara ttaram manute, 
taditara itaram vijanati; 

Yatra va asya sarvamatmaivabhuttatkena 

kam jighret, tatkena kam pasyet, 

tatkena kam srnuyat, tatkena kKamabhivadet, 
tatkena kam manvita, tatkena kam vijantyat? 
yenedam sarvam vijanati, tam kena vijaniyat? 


vijnataram are kena vijantyaditi || 14 | | 


Because when there is duality, as it were, then one smells something, one sees something, one hears 
something, one speaks something, one thinks something, one knows something. (But) when to the knower 
of Brahman everything has become the Self, then what should one smell and through what, what should 
one see and through what, what should one hear and through what, what should one speak and through 
what, what should one think and through what, what should one know and through what? Through what 
should one know That owing to which all this is known—through what, O Maitreyl, should one know the 
Knower ? [2-4 - 14] 





¢ As long as there is Avidya Dvaitam Avasta there is Triputi. 
¢ Yatra hi Sarvam Atmeiva Abut.. Tat Kena Kam Pashyet, Jigret, Vijnatyat. 
¢ Where is Triputi? 3797 


¢ After Triputi what is there? 
f) Atmeika Alambane : 





¢ Knowledge rests in Nirvikalpaka Atma. 











g) Pradvamstu Akhila Samsare Sati : 
¢ When entire Samsara is negated. 

h) Ayam Bodaha : 
¢ This unique self knowledge is Atmaika Alambana Bavati. 
¢ Abides in Eka Atma. 


¢ Self knowledge abides in the self which is Triputi Rahita Self, Nirvikalpaka Atmaneni 
Nishtaha. 


¢ Eka Atma means Triputi Rahita Atma. 














¢ Chodya, Chodana, Chodaka does not exist. 
¢ Pravirti, Nivritti Shastram does not exist, s good as non existent, it is falsified. 
¢ How do you know this? 
Srutehe : 
¢ Study Upanishads. 
¢ All ideas in Naishkarmya Siddhi from Sruti, not Sureshvaracharyas. 
¢ He is only juice extractor. 


¢ Sureshvaracharya only distributor not manufacturer. 3798 


